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HAVE « 6 the pleaſure of acknowl- 
edging your politeneſs, in ſending 
me a cqpy of your Reply to my 
Friendly Letter. But, had it fail- 
ed of coming to my hand, if -I had 
7 been aſſured, by a perſon of ve- 
racity, that it was not oving to 


your intention or neglect, I think I ſhould have 


ſaid nothing, or have ſaid more than this, “ ant in- 
clined to hope it was not a deſigned omiſſion :” And 
more eſpecially ſo, if, by & your generous brothers,” I 
bad received two copies for one, to atone for the fail- 
ure. 

As ve profeſs to be diſputing for light, and not for 
maſtery, it becomes us to diſcover the ſame freedom 
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in retracting our own errors, as in deteding the er- 


rots of each other. 1 all, N oO by, re. 
tradtion. 


In the Letter, I Rated the ion ; 6 Whether | 


for a perſon to be baptized by immerſion, after be- 
lieving, be an eſſential term - communion af the 
Lord's table? But, by an explanation of your words, 
to which I cannot objeti, you have detected a mif- 
take; and made it appear that, inſtead of ſaying, 
after believing,” I ſhould have ſaid, after a perſon- 
al profeſſion of faith. I might a apologize for this 
miſtake, by obſerving, that I'was led to this ſtatement, 
partly, by what I underſtood to be the ſentiments of 
Baptiſts in general. But you are not accountable for 
the opinion of others. The miſtake, however, does 


not materially affect che controyerly ; and I am wil- 


ling to retract the conſequences, which I drew from a 
miſtaken view of your meaning. And. you will re- 
member that, as you have correſted the queſtion, it 
is only the profeſſzon of faith, and not the reality of it, 
which is eſſential to the validity of baptiſm. 

Again; I obſerved that ever ſo fincere,” extends 
to all kinds and to all degrees of fincerity, which, I'am 
ſenſible, is not ſtrictly juſt. Theſe, Sir, are the only 
errors, which I have giſcovexed, in the F nendiy Let- 
ter, by the help of your Reply 

You ſay, that your = mein objeRtiong to free  conti- 
munion conſiſt, efſentially, in o things; viz. 1. 
That baptiſm is a divinely a 
communton at the Lord's table. 2. That immerſion 
upon a Wer Ray UE man e eee, to: goipel bop. 
Hind” N 3. 0 


The rt of theſe you take tor canes that I n 


Seen up, and that in this particular we are agreed, 
< that baptiſm, in ſeme mode, 15 eſſential to a due qua- 
thcation for the Lord's table.“ P. 5. But, Sir, this is 
more than 1- expreſſed or meant to imply.” I am wil- 
ling to' expreſs, in full, my idea refpetting this mat- 


ter. 


ed prerequiſite to 


ter. 1 confider baptiſm as ſomething, which, in 
ordinary caſes, is proper, prior to coming to the 
Lord's table, rather than ſomething, which is ab/olute- 
ly eſſential. FIR 3 
The other objettion,” you ſay,” © remains yet to 


be diſputed.” This you divide into two 5 
ba 


viz. « Who are the proper ſubjects of baptiſm ? 
And what is the inted mode?” Upon cheſs queſ- 
tions" you have labored abundantly, and have pro- 
duced a“ huge hoſt” of quotations, from various au- 
thors. And from the manner of your attending to 
theſe queſtions, it might ſeem probable, that you im- 
agined the following things . * 0 
„ 1. That, by reaſon of my living at ſuch a diſtance 
from Boſton, or ſome other circumſtance, I had been 
kept in ignorance of what has been written on your 
fide of the queſtions. rng 1 0 
Iam willing, Sir, to own, that the advantages you 
enjoy, from your local fituation, are much ſuperior 
to mine. Yet I cannot ſay, that I have diſcovered 
any thing material, in what you have vritten, upon 
the ſubjecs and mode of baptiſm, which is new, ex- 
cept it be this; that it was through ignorance, that 
the chief prieſts and elders anfwered, We cannot tell, 
when Chriſt aſked them concerning the baptiſm of 
Job, whether is was from heaven or of men. I have 

retofore thought, with Mr. Pool's Continuators, 
that, “ in this, they lied.“ And I was led into this 
ſentiment, by what the evangeliſt obſerves. He fays, 
They reaſoned with themſelves, faying, If we ſhall fay, 
From heaven, he wilt ſay unto us, Why did ye not then be- 
lieve him ? But if we ſhall ſay, Of men, we fear the people, 


for all hold John as a prophet. And they anſwered 


jus, and ſaid, We cannot tell. But you have acquit- 
ted them of falſehood in this matter. And you haye 
the honor of originating, or at leaft of exhibiting, an 
idea, which is new to me, And 1 ſuſpect it is new 
to the publick m general. However, it may admit 
of 


8 


of a query, whether you have not, unneceflarilyy 


laviſhed away your, charity, upon the chief prieſts 


and elders, to the injury of your pedo · baptiſi t 
ren. 
2. From what you have written, upon the proper 


ſubjetts and mode of baptiſm, it appears, that vou 
thought, in order to open the way for free communion, 


it would be incumbent on me to diſprove the pro- 


priety of your ſentiments, zupon theſe queſtions, or 
evince the ꝓropriety of ours. But, Sir, to whoſe ſat - 
isfaction did you ſuppoſe: that this muſt be done? To 


ours? Or to . If: to ours, my vriting would 


be needleſs. If to yours, the attempt would be ta 
difſolyes the diſtinction between the -deneminations, 
rather than te open the way for free communion be- 


teen us, as ta denominations. For I preſume; that, 
were we agreed upon theſe two queſtions; we ſhould 


not be two denominations. And it appears a little 


extraordinary, that, to open the way for free commu- 
nion, between two denominations, as ſuch, it ſhould 
be incumbent on the writer to liffolve the diſtinction 


between them, and make them one idenomination.; 


Beſides this, I have two objeddions againſt attending 


to the queſtions ene che Proper lan _ 


mode of. baptiſm. . | 

1. 1 have not the vanity to „ think, that if I were 10 
write upon theſe queſtions, I could do better than to 
collect the beſt arguments from other . writers, and 
give them credit for their own productions. This, 
perhaps, would be as well, as to take their arguments, 
run them over in a new mould, and a them to 
the publick as my own invention. : 
2. If I have a right view of the matter, our differ- 
ing from you, upon theſe queſtions,.is.not the prima- 
ry ground of cloſe communion, on your part. There 
is a great difference in our views, reſpecting the na- 
ture of ſentiments, and the nature of the will of Chriſt, 


which lies at the bottom of the controverſy. And if 


I can 


cy 
I can evidence the truth, reſpecting theſe things, it will, 
perhaps, be of greater ſervice to the church in gener- 


al, than if I could determine the controverſy, re ſpett- 
ing the proper ſubjeas and mode or An. to the 


Latiekabtſor, of all mankind. 


1 ſhall, therefore, for the preſent, omit faying any 
thing, in particular, upon the two queſtions you pro- 


poſe. I ſhall alſo neglett to remark upon many par- 


ticulars m:your. Reply, which are, in my view, exdep- 
W I may, the more effectually, lay the ax 10 
of ulaurec. But, in attending to the nature 
of in and the nature of the will of Chriſt, 1 
hope to make it appear 
conform ta the will of briſt, with regard to baptiſm 
in chair different mades of practice. And, if th 
mould be made e — abjebtions er 
free! communion will, be removed. 


_ Before — — cours I will corre a mi 


take; refpefting':the ;objea of the Friendly Letter, 
You ſtem ta ſuppnſe, at was only occalional commus 
mon I had in views!» But'this was not this daſe. I 
bad ao idqa, that ocag/inzal-communich would be more 
conſiſtæant than ſtated 7 and you . ro, We in. Oh 


objet of my 9 
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An Examinution, -eſpefling the len of MERE 1870. 
| TIMENT, and the e of Errors in Judgment.. 


7 * 7 a a * Don , 447. * 11 1 Me 


T-18 W that en views, refpeaing the na⸗ 

ture of ſentiments, and errors in judgment, hos 
one of the foundation ſtones to the building of cloſe 
communion, among real Chriſtians, of different de- 
nominations. And, ſo long as it is believed, that 
mere ſentiments are of a moral nature; chat. ſenti- 
ments ever are, and ever . be, the effet of 
choice; and that alb errors in jadgmen gent are hb rim. 
inal, or evidential of criminal affections, ſo long 
Chriftians;: of different "denominations; mnuiſt>feelfun- 
chatitable! towards each other; and ſo long cloſe 
communion wilt probably be inaintained. ut, if it 
can be made to appear, that itheſepropoſitions àre all 


* 
\ p 


falſe; the way wilt be; in a great meaſure; opencd, for 


thoſe,” whocare of one -ſpirzt; tobtreat each other as 
members of the ſame body. This will, therefore, be 
attempted, in the preſent chapter. 


8 K c 1. I. 


The Term SENTIMENT defined. 


IN the Friendly Letter, the term ſentiment was 
thus defined: A ſentiment is the thought, opinion, 
or judgment, of the mind, reſpecting the truth or 
fallehood; of a ſubjett or propoſition. And to this 
definition you have not objetted. In the following 


Pages, the terms ſen/thent and judgment are uſed as 


ſynonymous ; ; and by either of them is intended, what 
k | a perſon 
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a perſon really thinks to be true, or falſe, r reſpecting 
any object, ſubject, or propoſition. 

When I ſee an animal, my thoughts, reſpetting 
that. object, are my Fee IF 1 ſee a borle, and, 
from what I can diſcover, he appcaxs to me to be 
five years old, fourteen hands high, flrong and ſwilt ; 
theſe are my ſentiments reſpeQing the horſe. When 
I: ſee a man, hear him diſcourſe, and obſerve his de- 
portment, if he appears to me to be a judicious and 
godly man; theſe are my ſentiments reſpeRing him. 
When I read, or hear, a queſtion or propoſition, 
whether it relates to divinity, philoſophy, | mathemat- 
icks, or huſbandry, that which appears to me to be 
true, with regard. to the queſtion or propoſition, i * 
my preſent judgment or ſentiment, 

Sometimes, when a queſtion is under conſideration, 
with regard to an objett or propoſition, the degrees 
of evidence on cach de, in the view of the mind, 
are ſo equal, ſo. ſmall, or ſo great, that we are alto- 
gether in a (tate of doubt. And ſo long as this equi- 
librium remains, we may not be ſaid to have a ſenti- 
ment. But, as ſoon, as either ſcale preponderates, a 
ſentimEnt is formed i in the mind. And our aſſent is 
ſtronger or weaker ; our ſentiment is more or leſs 
confirmed, according to the degrees of evidence, by 
which the balance is turned. By evidence here, is 
meant, that which i is, in the view of the mind, a rea- 
fon in favor of the affirmative or negative of a queſtion. 


I . 


An Inquiry, Whether xERE SexTIMENTS are f 4 
Mor al Nature? 


IT was aſſerted, in the Friendly Letter, that there 
is nothing of a moral nature in mere ſentiments.” 


And 


\ 
*\ 
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Ana He" meaning was explained to be this, that mere 
ſentiments. are neither Holy nor fenful. You! begin 
your reply thas : * If by mere ſentiments, you mean 
no more, than thoſe fugitive thouſtts which flutter 

upon the ſurface of the brain, as butferfizes do in the 
ſunbeams, we ſhall not contend. But, if by ſentiment, 
we underſtand that refult of the mind which Teads on 
to external afts, we ſhall undoubtedly find that it is 
connetted with the heart, as well as the head. The 


Fool hath ſaid, not in his head, but inis Heart, there 


2s no God. This is his ſentiment, and a very inno- 
cent one it is, if deſtitute of morality !“ P. 88, 89. 
' Whether, Sir, your ſeiitithent is of a moral date, 
or not, I think you have erred, reſpełting the text 
you have citied, to prove the morality of mere ſenti- 
ment. You ate, probably, ſenfible, that the words 
there is, do not belong to the original conſtruction of 
the text. The text, then, is this, The fool bath ſaid 
in his heart, No Gad. By the fool is meant the fin- 
ner. And the text expreſſes the language of his heart, 
and not the language of his under landing, or con- 


ference, Or, in ather words, the text expreſſes the 


finner's choice, and not his- ſentiment. It is the ſenti- 
ment of ſinners in general, that there is a God ; butt 

in hear! they oppoſe and deny him. | 
But, to bring the matter to a fair trial, relpeRing 
the morality of mere ſertrment, it may be proper 'to 
obſerve, that if mere ſentiments tire of a moral nature, 


the fame ſentiments have ever the ſame moral nature. 


They have the ſame moral nature in good beings, 
which they have in wicked beings.. For . inſtance, if 
your ſentiments, | reſpecting baptiſm, are holy ſenti- 
ments or exerciſes, in you, then every being in the 


univerſe, who agrees with you in ſentiment, has ſome 


degree of holineſs. For, if every being, in whom 
theſe ſentiments, are found, has not ſome degree of 
holincfs, then theſe fehtiments" are Gdeſtitate &f! holi- 
neſs. And, if the fame ſentiments have not ever the 
| fame 


13 
ſame moral nature; the morality is not found wa mere 
Jentiment, but in fomething elſeQ. 

This view of the matter, is agreeable to what was 
ſuggeſted in the Letter. But my reaſoning, it ſeems, 
was, in your view, too trivial to deſerve attention. 
This was my method of reaſoning: I conclude, no 
one will aſſert, that merely. znizmng righly is a holy 
exercife, If it were, the devil himſelf would have 
ſome degree of holineſs. For we are aſſured, that he 
has rightly pudged, with regard to ſome of the moſt 
ittiportant artieles' of zhe chriſtian faith. And there 
js ho more reaſon to ſuppoſe, that judging wrongh is 
a finful wide that that judging igll! is a 1295 ex- 
ereiſe 

Now, Sir, as you have puplickly ſtept forth, as an 
advocate foy the morality of mere fentiment, 1 with 
you to anſwer the following queſtion. What is the 
moral nature of the ſentiment of Satan, which he ex. 
prefled in theſe words, I know thee, tho thou art, the 
Holy ont o, God? If you ſay it was, in him, a ſinful 
femiment; Þ wilt aſk wherein it differs from yours, 
reſpetting the ſame perſon. But, if you ſay it was, in 
Satan, a holy ſentiment, you muſt either allow, that 
the devil has been regenerated, or that he never was 
totally depraved... And, if the right ſentiments of Sa- 
tan, are in him, poly exerciſes, it will, at leaſt, appear 
_.. probable, that he has attained to a greater degree of 

halineſi, than any Chriſtian on earth; for his mental 
powers are, doubtleſs, ſuperior, ang his opportunities 
to become acquainted with the meaning of the ſetip⸗ 

tures much greater. * 

I will add, it may reaſonably be doubted, whether 
there is one moral agent in the univerſe, who has not 
ſome right fentiments. ' And, unleſs you will extend 
your charity ſo far as to ſuppoſe, that all the inhabit- 
ants in carth and hell, have ſome degree of holineſs, 
I think you muſt give up your theory of the — 


of mere ſentiment. 


As 


11 
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As xqu you have. inttoduced a paragraph from Dr. 
Hopkins, in favor of the, morality. ,of, ſentiment, and 
as your chief ſtrength lies in, this quotation, you may 
think me rather, deficienty if I ſhould paſs it over in 
ſilence. I will, therefore, obſerve, that I have, per- 
haps, as great a. veneration for Dr. Hopkins as you 
have, or as any man ought. to have. But one, great- 
er than he, has forbidden me to call any man Father. 
The Doctor's character and abilities demand, of me, a 
careful examination of what he ſays, in oppoſition to 
my. ſentiments; but, I feel free from obligation to em- 
brace his ideas, contrary to the, dictates of my own 


underſtanding. And, with regard to what he has 


written, upon the "morality of ſentiment, and 

criminality of all errors: in judgment, I will venture — 
give it as my opinion, chat if he had half as thoroughly 
examincd this point, as he has many others, you nev- 
er, would have ſeen, what you quoted, within the cav- 
ers of his Syſtem of Divinity. And, perhaps, if he has 
ſeen for what purpoſes you have improved his ſenti- 
ment, he will rejoice to ſee the Hike iS it kendo 


3 E C . 


. * Sentiments, are 8 the 2 of oo s 


» Our ſentiments. ever are and ever ought to be the 
effe& of choice. 

Wich regard to this propoſiti tion, I bave. two things 
to obſerve : 1. That it, is not true. And, 2. If it 
were true, it would not prove the morality of mere 
ſentiment. 


„I. The propoſition. 1 is not true, That © te our ſenti- | 
| ments cver are and ever gught. to be the effect of 


choice.” For, 1 
A 1, The 


IN your Reply, y you 1 have ventured to aſſert, that 


i; 

1. The heart is not the proper ſource of ideas, or 
ſentiments, in the mind. Perception is prior to vo- 
lition. It is inconceivable, that we ſhould have vo- 


litions reſpecting an objett, prior to 1dea or ſentiment! 
Our volitions, with regard to objetts, are conſequen- 


tial to our firſt perceptions, and ſentiments. There- 


fore, our ſentiments cannot ever be, che effect of 
choice 921 51 244. 61. 11707 154 054 11 gr 244k 
g Our choc is often direttly ippoled: to: our:ſer> 
timents. A merchant, from itfformation, . believes, 
chat his veſfel' and cargo are loſt at ſea. Sinners be- 
nerve the doctrine of future puniſhment. And. a 


thouſand other things are bolved, by men, while 


their heartb are totally appoſed:ito, their judgments: 
In which baſes, the ſentimentsnare mot the eſfett of 
cholee3 but of itreſiſtibla evidence; ani !convifliom 
And if it were the effeſtcof :choice, that yousfisſt be - 
lieved the baptiſt ſentimentz, hiou are; daſtitutegof one 
argumem, * which is often improved in cheir: wor, 
viz” That you 1 them, Rh all: your heart, un- 
til che evidence in their favor, became i rreſiſtible- 
II. If ſentiments were ever the effect of choice, 
this would not prove the morality of mere fentiments ; 
unleſs all effects of choice are of a moral na- 
ture. And if. all effetts of: choice are of a imaral 
nature, ⁊hen every thing ia the creation:is of a mor- 


al mature: For; every.» thing in the univerfe, Deuy 
excepted; is the effect of choice. Volitions are of a 
moral natare ; but the. qrivaluntary effects of volitiuns 


are not of @moral: nature. So that, if our ſentiments 
ever are the effects of choice, we carmot, Wich pro- 
priety, predicate morality upon them, any more than 
we can predicate ſiolineſo on all naturat objets, which 
are the effects of God's choice; nor any more had? 

we could predicate hotneſs or in, on the form of a 
de ec or the faſhion ot a ſuit of FOR which arc 
effects of human volitions:;: © © 903; 164111 
Fg 


SECT, 


things, are more or'leſs criminal; though 
| haps, to the ſame degree as thoſe which immediately 
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1B-vhat has been ſaid in alive: preceding ſeftions,, 
ould ſatis our mind, that there is no morality in 


mere ſeniimebt; it may, perhaps, til he a queſtion 


wich you, Whether ul errors in ſentiment / do not ꝓro- 
ceed* from criminal aſſections. Fbr Ilm / ſanſthle; 
chat proving; chat there is n moralityfiof meme ſemit 
ment, does not prove; 'that-errop an ſentittent/ũs : nut 
always dvidential of moral lindneſs. HAndzias the af. 
Hrmative dfithe preſent queſtiom is advOẽꝭ,Vu hy n 
ny wiſe and diſcerning men, to the prejudiot᷑ of ch 
tiahilekarity and communion, 1 ſhall attempt ud det 
the negative lin a convinęing light. 
As the queſtion is iſtated, zaleeſpe ds bur, Errun in 
judgment, wich regard to. ther things, as well as thoſe, 
which more immediately concern Soner revelas 
— 10 1 He 507 1% 913% enn 1 17 1 
This Ratement of the * is Proper, for two 
reaſons it. R 10 res lo 215215: its lm 
1. Dr. Hopkins mide of cxpreſtiie, in the paſſage | 
you cited, juſtifies this ſtatement. . For, although he 
diſtinguiſhes, by the word: eſpecially, thoſe things, 
which are of a moralmmature g yet, he plainly implies, 
that all our errors: in judgment, reſpetding otber 


mot, per- 


reſpect religion. I will here further obſerve, that 
what you have quoted from Dr. Hopkins ſeems to 
favor the morality of mere ſentiment; yet, from my. 
acquaintance with his ſentiments, reſpecting moral 
agency, and moral good and evil, I am led to think, 
that the preſent queſtion more RP takes up his 
real ideas, 

2. My 


= 


2. My other reaſon, for this general ſtatement of 
the queſtion, is, that I conceive, that there is as much 
reaſon to ' ſuppoſe, we are to blame for all our mif- 
takes reſpecting other things, as that we are criminal 
in all our miſtakes; in things of divinity. And if you 
think there is not, + ey be Fand to align _ 
reafons for the contrary. 

Before I proceed to offer m reaſons for the neg4 
ative of the queſtion, it is br oy, to premiſe, that 1 
am far from thi „ that error in judgment is never 
occaſioned by criminal affection. But, what I mean 
toe prove, is, that our errors in ſentiment are not 44. 
ways ocraſioned by. eriminal affection. Selfiſh affoc- 
tion may, in many inſlances, affect the eyes of the 
mind, as diſtempers and miſts affect the bodily ey 
and! prevent a clear perception, or a thorough Are 
tigation. But, granting or -ptoving,” chat errors in 
judgment are often occaſioned by the moral diſtem- 
per of che heart, is far from granting or proving, that 
ibis is always the cuſe. Sickneſs, and impotency of 
body, are often bccafioned by criminal affections; 
but who would, from hence, argue, that it is always 
awing to the wickodness of ths —_— that people are 

ſick or lame? 

3 following rants, may ſerve to ſhow the 
abſurdity of ſuppoſing, that all our errors in n ſentiment 
are owing to criminal affection. 

I. Our natural organs of Caption are fallible : : 
and this , occaſions: much error in judg- 
_ 

Thus, by the fallibiliry of. the orzans of fight, in 
our younger years, we misjudge, that the ſun, moon, 
and ſtars, perform a daily revolution around the 
earth ; that the courſe of che moon is from eaſt to 
well, &c. And ſome; at the age of ſeventy, Till re- 
tain the ſame errors. 

We alſo misjudge, reſpecting the magnitude of ob- 
jets. To ſome, the ſun and moon appear not more. 


CG | than 
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than ſix or eight inches diameter ; 30 nd che mars not 
larger than diamon dss 3j gif 

We likewiſe: mixjudge, with. und o the — 
and kinds of objects, hen we ſee them at a diſtance. 

Sometimes, we judge a red horſe to be black ; a 
fox we miſtake for a dog; a ſtone or a, ſtump for 
an ox or a ſheep ; and e we often: MEG a7 af 
perſon for another. 1 

By the fallibility of the 9 * an we mt 
judge with regard to voices and ſounds. The ſcream- 
ing and crying of animals we miſtake for the cries. of 

[ children, or 'of men in diſtreſs; and one word ſpok- 

1 en we often miſtake for another. Similar obſerva- 

1 tions might be made, with reſpetct to the other ſenſes. 

New, what man, in his ſenſes, can really feel guilty, 

the all errors of this kind ? Are nat the beſt of men 
as liable to them as the , worſt ?: Does grace in the 

heart redtify the natural ſenſes, and render them leſs 
fallible? 4 can it be rationally ſuppoſed, that Ad- 
am, in a ſtate of innocency, was pany all ſuch er. 
rors as have been mentioned? | 
It will, perhaps, be urged, chat we are to POS Gr 
forming, any judgments, under ſuch circumſtances, 
that 1 is, while we are ſo liable to be deceived.: To 
this it may be replied, 

1. That it may as well be ſaid, chat i is eien! 
for us to fee or hear, until our eyes and ears become 
infallible. For, we can more cafily ſuſpend: ſeeing or 

hearing, than we can ſuſpend thinking chat an. object is, 
what it appears to us to be. When 1 ſee an object, 
at a diſtance, which appears to me to he a man, I can 
conſider the matter as doubtſul, and I can refrain from 
telling my mind. But, I muſt ceaſe thinking about 
the object, or I muſt think it is a-man, ſo long as it 
appears ſo to my eyes; or until I have ſome evi- 
dence to the contrary. And this thought is my preſ- 

ent judgment concerning the object, whether-it be 
true or falſe. If, upon a nearer approach, I —_— 
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guid the object to * nothing more chen a ſtatue, or u 
ſtump, I could no more blame myſelt for having 
thought it was a man, than I could blame myſelf for 
looking upon the object, while at ſuch a diſtance. . 
2. Qur circumſtances in life, bind us, in a thou- 
ſand inſtances, to form judgments, while we are thus 
liable to miſtakes. Nor is it poſſible to carry on any 
buſineſs, in this world, without a wan, | 
while liable to be deceiv ect. 
II. The faculties of our minds, for e 
and! camparing objetts and ideas, are fallible, and 1 : 
us to many errors in judgment. Some have 
vaſtly greater powers, in this reſpect, than others; but 
thoſe: — the greateſt are fallible. 
A, child, of four years of age, may eaſily ſee, wal 
his age is twice two years: For, he may have a clear 


idea of two and four, and the proportion which. they 


bear to each other. But, you ſay to the ſame child, 
thus, Lour father was twenty three years old, when be 
Vas married; and, thirteen years after his marriage, 
vou were born; and you are now four years of age: 
How old, then, is your father? He would be more 
likely to misjudge, than to judge rightly, even if he 
has a clear idea of forty. For, he would be unable 
to compare the ſeveral ideas together, lo as to diſcov- 
er che ſum total. 

Thus, many men way have a Tos idea, of the terms 
cauſe and effect, and be able to ſee, that every effect 
muſt have a cauſe ; and yet not be able, from hence, 
N that Deity muſt have exiſted from eternity. 

Others, of a little more. diſcernment, may be able, 
on this ground, to prove the exiſtence of Deity; and 
yet not diſcern, that, by ſaying ſome events take place 
without divine efficiency, they give up the only ground, 
upon which the Nene or the exiſtence of _ 
can be proved. . 

III. Our memories are fallible; and are another 
— ok errors in judgment. Through the fallibili- 


* 
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ty of our memories, we - often think, that we have 
ſeen things, which we never ſaw ; and that we have 
heard things, which we never heard. On the other 
hand, we as often think, that weo never ſaw: things, 
which we have ſeen, &c. And, many times, we-are 
under a neceſſity of forming a preſent judgment, ich 
regard to things, with which we were once 
ed, after many of our paſt ideas, 8 thoſs things, 
are obliterated from our memories: elirigh 

IV. The objects, with which ur ond — 
ave: many properties; and different objects have 
different properties; and objects, which, at firſt vie v, are 
very ſimilar in appeatance, are greatly diverſified by 
their real properties. And muſt it be qwing to the 
vickedneſs ol our hearts, that ve do nat know all the 
properties of an objett, as ſoan as we te it; or that 
we ſhould think, that objets, which, fo far as we can diſ- 
cern, are ſimilar in appearancm, are allo ſimilar in reality. 

Our knowledge of the various properties of objects 
is all gained by experience. And we are no more to 
blame for not knowing all : the properties of objets, 
at firſt fight, than we are for not knowing there wigs 
ſuch an object, | before. we ſa or heard of it; or fqr 
not knowing there would be ſuch an W nen Te 1 
bad exiſtence. H 

v. We often form eg with ag; was 
will be in future. In doing this, we compare pueſent 
appearances with paſt obſervation. A man, Who bas 
been an obſerver of the winds, and aſpett of che clauds, 
from preſent appearances, judges it will rain before 
night. But, in the courſe of an qiaur, all his ſigus of 
rain diſappear. Was it owing to criminal affetlion, 
that he could not look into the ſecret cloſet of God's 
purpoſes, ſo far as to determine with certainty: ? Or 
was it his duty to ſuſpend thinking it would rain, and 
ſo to neglett ſecuring his hay, until he could know, 
for ere ee it ee be damaged _ bv 
or not ? NI ent e gi 
(7 VI. Maas 
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VI., Many of our ſentimems-reſpe@ the charalters 
and deſigns of men. And many reaſons: might be 
given why we are liable to:miſtake; in ſuch cales, be. 
ſides the wickedneſs of-ow'own hearts. 
The hearts of. others are deceitful; an they often 
put on falſe aranc es. Wel can look no farther 
than to the dut¹j,pd appearance: Nor do Trremem- 
ber, that we are blamed, by God; for not being able 
to look into other people d hearts.” If I. ſee a man, 
Who talks and conducts like a goqd man, fo fat as:I 
am able to diſcern, F am bound to confider and treat 
him as ſuch! 5 4 Int en ib oi 
Moe often ſorm judgmencs-of im men's. characters by 
| hearſay! Sometimes what we hear is falſe, and ſome- 
times it is true. If our mformation appeats credible, 
we [muſt judge 1 r we have further 
evidence. 51 ti br Lypcvs 511 10 „11 8412 
Sométimes we e to des our judgments, 
with regard to which of a number of characters is 
moſti fit for a publick office; And muſt it be owing 
to criminal aſfettion, if we misqudge, with regard to 
which man, among five hundred thouſand, is moſt fit 
for a Preſident of the United States, or a Plenipotentia- 
ry to a foreign court ? Or is it our duty to ſuſpend 
giving. our judginent, until we have obtained ſuch uni- 
verſal * as to judge with infallibility ? 
In 1 our judgment upon a man's conduct, 
many difficulties in determining wich cer- 
— 5 f When we hear the evidence, for and againſt 
him. ſome: circumſtances may be omitted. which are 
moſt eſſential to forming a right judgment. And 
ſome fuch etrcumſtances, er 8, Were not obſerved 
by any of the: witneffes. -Conſequemtly, 'a man may 
be greatly injured, by the ſentence of a judge, while 
the witneſſes only are guilty! ' And he. may alfo be 
injured, while neither the judge nor the vitneſſes are 
guilty.” For; Hot only 2 ſomet of the moſt impor- 
tant * relative to the affair, have lle 


ihe | ed 


ed the notice of the: witneſſes ; hut the xeal;motives 
of the» ſuppoſed criminal might be holly andes | 


from the view of the judge.: - i 97% 2 
VII. The ambiguity and variation of Janguage' is 
another, fource of errors in ſentiment. It 


Words are ſigns; arbitrarily uſed for the. commu- 
nication {of ideas; and cuſtom determines their ſig- 
niſication. The ſame word has often Various ſignifi- 
cations; and ſeveral. words have the ſame dignification. 
Beides, different perſons are accuſtomed to a differ. 
ent. uſe of the ſame terms. The ſame: words ate uſed 
in different ſenſes, not only in different ages and 
countries, and in different ꝓarts of tha ame couniry; 
but alſo by different perſons in the: ſame ſtates or o- 
cieties. This being the caſe, it is obvious, that ma- 
ny innocent miſtakes may take place ; and ſuch as 
perfect rettitude of heart would not prevent: Unleſ 
perfect rectitude of hears Would imply enge and 
univerſal knowledge of language. 
 Our:knowledgeiof language is all acquired. There 
is a time when we/know: not the-meanng of a ſinglie 
term or word. In childhood, we begin to acquite 
knowledge of language. Children aſten miſtake the 
meaning of thole whojaddrefs them zg yet, it is obſerv- 
able that they generally underſtand their: parents, aud 
members ol the ſame family, better than ſtrangers. 
And the reaſon is this; that ſtrangers addreſs them in 
language, with which they are leſs acquainted. Ate 
v, Sir, io ſuppoſe, hat all theſe errors and mi 
of children, are owingito-criminal affettion ?::Yau will, 
perbaps, ſay, that no perſon means to extend/theijidea 
Jo far, as to a, ſtate of: itfancy, or-thi}dhood. +; If nat, 
Sir, I defire. you to ſetethe bounds: ; and tell me to 
what age, or to what degrees of khowledge, a perſon 
mult arrive, before/all miſtakes muſt be criminal, 
or owing to/criminal aſſtœion. Amdyou will he pleat- | 
ed to remember; thatiſome perſons arg hutcbildren i in 
their knowledge of language, at ſeventy years. ol _ 
et 
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Set your i bqunds where you pleaſe,” and I preſume 
you will meet with inſuperable difficulties; unleſs 
you ſet them beyond the limits of time. For, unleſs 
a man is acquainted with every word, in every lan- 

wage; and with all their various ſignifications, he is 
liable to be led into errors in 5 "= pou am- 
„ of language 

To exemplify how liable people are to un led into 
errors, by the ambiguity and variation of language, we 


may notice ſome inſtan ces. 149} 10 


An ancient times, the word Inave abe a ſervant. 
An uncient writer would readily have ſaid, that all 
the diſciples of Chtiſt, but? one, were real knaves; 
and that Chriſt took on him the form of a knave. 
Should a perſon, ignorant of the ancient ſenſe of the 


term knave, read ſuch kunde what r would 


he form of the witer 7 rte 
A neus carrier telates to bis friend this; La 

Colonel: Putnam's corps lying at Trenton. A man 

ſtands byz who never heard the ſound of corpg in 


any other fenſe, than to ſignify à dead body. He 


oes home to his family and relates thus; Colonel 
Putnam is dead. I heard a man ſay he ſaw ws corps 
lying at Trenton 

Modes of expreſſion are lien fo ambi gnGus that 
thoſe, ho are the beſt acquainted with language, and 


have the heſt hearts, may be unable to determine, 


with certainty; den is en, by the writer or 
ipeaker; © 725 | 
This expreſſiqn, God alone can do it, may ſent 


either of two di inQ ideas. It may intend, that God 


can do it, without __ to alli him ; or, chat God 


| only can do it. 


I will mention another inſtance, which may Nand 
fv d thouſand of the fame kind. | 

Two perſons were in converſation, before a mult: 
tude of ſpectators. A. faid, I think it was very deſir- 


__ and ſuitable, that Chriſt ſhould die ſuch an ig- 


nominious 


nominiqus death. B. replied, I think ſo too. Now, 
ſuppoſing that A. and B. ere ſtrangers to the com- 
„how would the hearers be able to determine, 
whether -the ſpeakers, were Deiſts, ar;Chriſtians,-in 
ſentiment. They might: both mean this, that, conſfid- 
ering the. importance of the work of | redemption, 
and the neceflity of Chriſt's dying:1ſuch'a death, 
inc order to making an atonement; it was very de- 
ſirable and important, that he ſhould: die as heidi. 
Or they might view Chriſt, as 2 wicked :mpoftor, 
and-mean, that ifuch; an ignominious death was a very 
ſuitable puniſhment, for ſuch a character. Or AM. 
might expreſs himſelf in the firſt, ſenſe and B. re-. 
ply in the latter ; and their different intentions might 
be — not e the company, —— 
other! wlll 1. wo noob Bret e en 
Chtiſt, on a certain occaſion, ſaid: unto : 8 That 
thou doeſt do quickly. Some af the company thought, 
that Jeſus bad commanded. him to: buy thoſe things 
which they had need of againſt the feaſt; or that iht 
ſhould give ſomething to the poor. Was it, Sir, ow-' 
ing to er affection, that they made: ſuch a mi{- 
take nnn $4629 4 GIST FLIES Sa 7+ > Te 
VIII. If all our errors in judgment are to be at- 
tributed to moral blindneſs, why muſt it not be attrib- 
uted to moral blindneſs, that we do not know every 
thing about an object, or a ſubject, as ſoon as we 
know any thing. It is certain, that our real ſentiments 
ever correſpond with our knowledge. So that. we 
ſhould never misjudge, if our knowledge were per- 
fect, with regard to the things, about which we form 
judgments. We may #Yofefs to think contrary to our 
knowledge, but we never do ſo in our own/minds. +; 
The wickedneſs of our hearts may, in many vaſes, 
be the occaſion why we have no. clearer perceptions 
of the things, concerning which we form ſentiments ; 
and in this way it may occaſion errors in judgment. 
But, unleſs it can be made to appear, that, were it > 
| fo 


25 
for the blindneſs of the: heart, we ſhauld know every: 
thing about objects, and ſubj ects, as ſoon. as we know. 
any-thing;/-it:.cannMt be made to appear, that all our 
errors art owing to criminal aſfection. For, fo long 
as we know but in Hants We. mult be liable to err in 
IX. That we are. not to be for all our errops. 

in 2 may be argued from the experience of 
men. And Lam willing to appeal to the con- 
diences of all, who avow the affixmative of the queſ- 
8 alu, and to va. ene Sir, in par- 
Yeu wo LS Joo 1 1x 4 e 

Did you ever, Same e in your. beſt frames, feel, 
under obligation to confeſa to God, that you ſinned, 
in your yuunger years, in ſuppoſing that the, courſe. 
of the moon as from eaſt to welt ? Do you fee] guilty. 
kom rigs for dll the miſtakes you wake naw, in 
years, as faſt as they are 8 your 
| g When you miſtake: one man for an- 

þ monypon one ans for another, or miſtake as to the 

meaning of words and phraſes, dogs your conſcience: 
accuſe you of guilt, upon the diſcovery. of the miſ- 
take d Do you Hwa feel guilty, when you find that. 
you have had wrong views of any particular paſſages 

a zripture-?. If you can anſwer theſe queſtions in the 

ative, I think 7 . poſſeſs a ingalon $90 
ſcience; . . 

NX. That we are not 10 8 1 all our errors in 
judgment, is one of che firſt diftates of common ſenſe. 
Vea, it is ſo plain a diſtate of common ſenſe, that 
children, of three or ſpur years of age, will excuſe 
themſelves, upon this. gr6und, to the ſatisfaction of 
reaſonable parents. When they have miſtaken and 
done-contrary 10 their patents directions, as ſoon as 
they: ſee their miſtake, they will ſay, I thought you 
meant ſo; or, I underſtood you ſo... And parents feel 
2 propriety in admitting their excuſe. Andi is it not 
a pity, that, * e in knowledge, they, 


ſhould 
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mould grow igndrant of the firſt dictates of reaſon” 
and'common ſenſe ? ee PEE © 

XI. Was it owing tb criminal iFeAion; that Jeſus 
Chrilt thought it:probable, or poſſible, that there were- 
figs, on the fig tree, whichhe rare curſed ? Or, 
is it owing to criminal affection, that I am led, from 
this ' paſſage of ſctiptare, to ſuppoſe it was pollible, 
that, as the fon of man; he wall make ſuch a ark 
take: 25 

' Finally ; it is ſo fur Kom En true, chat all our 
wrong judgments, are owing to criminal affection, that, 
in many caſes, it muſt be owing to criminal affekkion, 
i we ſhould not err in 3 nt. . 

It would be owing to criminal affeAtion, if children 
ſnould not believe what their nts and inſtructors 
tell ther. for truth; unleſs they are capable of ſeeing: 
evidence to che contrary. Vet, in a thouſand inſtances, 
parents communicate wrong ideas to their children; 
and the children are wholly incapable of diſcovering, 

evidence, by which they can correct ak > vgn 
_ miſtakes. And a great variety of inſtances might be 


mentioned, in which it muſt be criminal im us, not to 


form wrong judgments. How often are we miſin- 
formed by perſons, whoſe veracity we have no right- 
to call in queſtion ; and while we have no evidence, 
upon which we can gainſay their teſtimony,” And the 
miſtake of one perſon may cauſe thouſands to err in 
judgment. And when a perſon, either ignorantly or 
knowingly, gives us falſe imformation, it muſt be crim- 
inal, in us, to diſcredit his teſtimony, if we have no 
evidence of a probability, that it is not true. 

I have a neighbor, who has the charakter of a man 
of veracity; and 1 never have diſcovered any thing 
to the contrary. Should I aſk him to lend me a dol- 
lar, and he ſhould reply, I have not a copper in the 
world; would it not be criminal in me to think he has 
2 hundred dollars im his deſk, while I: have no evi; 
denee of it? Moſt certainly it would. But this ſtill 

5 ; * 
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may: bs; the caſe, that he had a hundred dollars, but but 
not one copper; and, by an r anſwer, means 
to deceive me. 

Was it owing to criminal . chat Philip 1 

d Simon Magus to be a believer, when be baptized 

im? And muſt it not have been criminal in him, to 
judge he was a hypocrite, before be had cyidence af 
it ? You ſuppoſe that Philip did right, in baptizing 
Simon; and I ſuppole ſo too: But the conſiſlency 
of your ideas remains yet to be explained. As you 
avow the ſentiment, that all errors in judgment, which 
are the reſult of the mind, and lead on to external 
conduct, are of a moral aud criminal nature, we wall 
try the ſentiment, by two caſes, which Fw have brought 
into view, in your Reply. 

The firſt cale is that of the Jews, reſpekting the. 
Meſſiah. Upon this caſe, you reaſon in che following 
manner: Their ſenti ments were that he was a de- 
ceiver, and a blaſphemer. And their external con- 
duct was to put him to death. Now where was their 
criminality?” You will probably ſay it originated in 
their hearts, where all real criminality is to be found.” 
It will be granted. And did not their ſentiments 
originate there likewiſe ? Qut of the nzarT proceed 
evil thoughts, &c. P. 91. 

Permit me, Sir, to apply this UE of reaſoning 
to the caſe of Philip and Simon Magus. i 

Philip's ſentiment concerning Simon was, that he 
was a good man and a believer, and his external conduci 
was to baptize him. Now, where was his criminali- 
ty ? You will probably ſay it originated in his heart ; 

where all real criminality is to be found.” It will be 

nted. And did not his ſentiment originate: there 
Nkewile? Out of the tz ax proceed evilthoughts,” &c. 

Now, Sir, if you can ſee why what you have faid 

of the Jews, may not be applied to Philip, you may 
ſee the propriety of my Appt, VOTE incenliit- 
wy bs your own, 


But 
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But, if the abſurdity of your ſentiment is not ſuſh- 
eiently obvious, Lill attempt to ſet it in a clearer 
light. If your mode of reaſoning i is applicable, in all 
caſes of wrong ſentiment, it may, doubtleſs, be adopt- 
ed and applied, in all caſes of cigit ſentiment. Let 
us, then, bring Satan once more into view. He dil. 
fered much in ſentiment from the;Jews, reſpecting the 
character of Chriſt. His ſentiment was, that he was 
- the holy' one of God. And bis tt external condutt 
Was, to 6 iidthe an oral declaration of. den & Now 
whe was his“ holineſs ? © You will p robably ſay it 
originated in his heart, © where alb real bolineſs eis to be 
found. It will be granted. And did not his ſentiment 
originate there likewiſe.” Out of the HEART * 
ech good thoughts as well as evil. 

Wich regard to this text, which: u bers cited as 
favoring your ſentiment, Out! of, the heart proceed. evil 
thoughts, &cc. teſt you ſhould ſtill be at a loſs, as to 
my 'view'of the text, or how it can be explained to 
comport with my ſentiment ; 1 vill obſerve, that by 
the term thoughts in this, and ſeveral other texts, I 
- underſtand, not intellectual, but cordial exerciſes. By 
_ evil thoughts, I underſtand evil affeflions or deſires, and 
hot exroneous. ſentiments or falſe judgments. The mean- 
ing of evil thoughts, I ſuppoſe, is — by the 
following terms in the. n S FCA VOTERS t. 
Fee Ac. 41 A N 1 D in 
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cannot conſiſtently be MOOR blindneſs of.heart. heart. 
But, you. may think chat ſomething more is neceſſary, 
in order to prove, that peqple may danse, err, re- 
JpeRting the ſacred ſcriptures. 

It is à prevailing opinion with any, chat the 
ſeriptures are ſo very plain, and caſy to be under- 
ſtaod, that it muſt be owning to criminal affections, 
if we make any miſtake, with regard to their meaning. 
And you are pleaſed to ſay, that, * To: plead. the 
want of ſufficient light in the ſcriptures, as the rggſon 
for our wrong aner is indeed to en 
Chriſt.” P. 129. 

Vou alſo aſk, 0 What ak: "Gam * given for our 
covſtivingthe divine law differently 2--Or why ſhould 
one man ſee a revealed truth, and another under 
equal advantages ſhould not; unleſs the wax be un- 
ger the influence of moral blindneſs ?” P 5 

That the ſcriptures are ſufficiently 3 E anſwer 
all the: divine purpoſes reſpetting chem, I have no in- 
clination to diſpute; but chat they are ſo plain, that 
the ſenſe cannot be miſtaken by men, but by reaſon 
of moral blindneſs, may he rationally ,difputed-: Nor 
ſhall I think myſelf guilty of — + 0 Chriſt in ſo 
doing. Why we md conſt tue the ſcriptures differ- 
ently, and yet mot be criminal, I ſhall andeavor to 
thow. But, 1 halb not attempt to tell why: one man 
ſhould ſee a revealed truth, and another, under equal 
advantages, ſhould not, until you can produce an in- 
tance, of two perſons differing» nent who 
have, in: all teſpetts, equal advantages. 

The follawingi-obſervations will ſhow, how. it may 

2 that people ſhould form wrong ſentiments from 
the es and yet their errors not be evidential 
oh wrong affections of heart. 
I. The facred ſcriptures are written in the lan- 
guage of men: And no reaſon can be given, why we 
ſhould not be as liable to miſunderſtand language in 
the Bible as in any other books. What has _ 
1 | al 
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{aid on the alubiquity! and vatiation of language, i is as 
pertinent, with regard to the - ſcriptutes, as with re- 
gard to other writings. There is as much freedom 
indulged, in ſcripture, with regard to uſing the ſame 
terms and phraſes in different ſenſes, as is common in 
any writings whatever.” Conſequently, if an innocent 
miſtake' may be made in any caſe; by reaſon of the 
ambiguity of language, ſuch a miſtake may be made, 
concerning: the ſenſe of ſcripture. - ' * * 

Ap a ſpecimen of the ambigui ty of words in the Bi- 
ble, let us inſtance in the terms death and dead. 

1. Death ſignifies a total extinQtion of animal life; 
which is commonly termed natural death. 

2. Total depravity of heart; which 1 10 called forr- 
iu Meath: Wie ee Here 

The deſtruftion ol the foul in hell which f is 

tara eternal dean. | 

The places, in which the term is uſed; in 1 
three ſenſes, are ſo numerous, and ſo vell known, 
that it is needleſs to mention them. 

4. Death ſignifies no more than the means of death, 


or a fatal quality.” e ae in the pot * 2 


Kings iv. 410. 

5. Imminent 4 expeſinions of death; . 
great afflitions for Chriſt's fake: * In deaths oft.” 
Cor. xi. 23. 80 then deatſ worketh! in us; but fe 
in you.” 2 Cor. iv. 12. 

6. juſt condemnation, or this 3cſtruion of. falfe 
hopes. And the eommandment, which was ordain- 
ed unto life, I ſound to be umto death.” Rom. vii. 10. 

7. Dead ſignifies, at the point of death, or given 
up as paſt recovery. My N 4 8 is even now 
dead.“ Matth. vii. 18. =o 

8. A rejected ſtate. “ What ſbail ths receiving 
of chem be, but life from the dead? Rom. xi. 15. 

9. A great decay of animal or natural dae 
Abraham conſidered not we own thai nov . 07 
Rom. iv. 19. LEES ; | 


10. It 


x. » 
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10. It ſignifies fomething undiſcovered or compar: 
atively inoperative. 4 For without the law, {tm was 
dead.“ Rom. vii. 8. 

11. The deſtruction of luſts, or oppoſition of heart 
to fin. „ For he that is dead is freed from fin.” 
Rom. vi. 2. For ye are dead, and your life i is hid 
with Chriſt in God.” Col. iii. fave, + 

12. Nonexiſtence. Faith . We is dead.” 
James 1 i. 17. 

13. A great decay of eligion.”- «6 Thou baſt a 
name that thou liveſt and art dead.” Rev. iii. 14 

14.  Unprofitable,-or out bt date. 4 Repentance 
from dead works". Heb. vi. 1. 

; Perhaps a different idea is f gnified, from any of 
the preceding, in theſe words, "Death and bell was 
caſt into the lake,” &c _—_ 

Here are no leſs than fourteen or fiſieen diſtin 
ideas, ut n vy; the terms death and dead. And, 


although in moſt places, the ſenſe would be obvious, £0 


to one ac uainted with e yet, how great a 
part of waders, would be likely to take wrong ideas, 
from terms, thus ambiguo uſed ? In a number of 


places, it is not very eaſy for the beſt readers to aſs 


certain, in which of the firſt ee ſenfes the term is 
uſed. And, perhaps, in ſome inſtances, all three. of 
the ideas are included in once uſing the term. 
Not only are theſe tefms ſo very ambiguous, but 
other ambiguous terms are ſometimes uſed to convey. 
the ſame ideas. Sleep is uſed, in {cripture, to convey 
the two, firſt. ideas of death. And, from the ambigu- 
ity, of this term, the diſciples of Chriſt misjudged, 
reſpetcting his meaning, hen he ſaid unto them, Our 
154 Lazarus fleepeth. They thought he ſpake of 
taking reſt in keep. Howbeit, he ſpake of his ; death. ” 
And will you fay, that this miſtake was owing to wick- 
edneſs of heart ?._ 
Wbat is here exhibited, i is only a ſpecimen of the 
ambiguity of language, in the ſcriptures. It would 
| require 


tequire a volume, of conſiderable ms, to illuſ⸗ | 
trate the various fenſes of all the MEL AA ems in 
the Bible. 

H: However plain the-ctiptares art, to be nee. 
ſtood, they are not ſo plain, that any man can under- 
_ ſtand them, before he knows the meaning of the terms, 
by which the ideas are expreſſed. Vou will not pre- 
tend, that the heathen 2 underſtand the Bible, be- 
fore they read or hear it. Nor, that any man can 
underſtand it, in am unknown tongue; If not, it muſt 
be obvious to you, that it is neceſſary for any one, 
that he ſhould underſtand the meaning of the words, 
in order to his underſtanding the ſenſe of ſcripture. 
For, any language is to him, who does not deere ge 
ſtand it, an unknown tongue 

III. The Bible was not originally Uritten in Gur 
language. This may be a reaſon why ſome people 
err in ſentiment. Our tranſlation was made by falli- 
ble men, and is, doubtleſs, a: fallible tranſlation. And 
many people are not capable of examining the ſcrip- 
tures, in the original. Henee, they may miſtake the 
meaning of a number of paſſages. Thoſe; who pro- 
feſs ſkill in Hebrew and Greek, often differ in their 
explanations of fcrip 5 „8 And, muſt it be owing to 
criminal affection, that ignorant people cannot deter- 
mine, which of the learned expoſitors are right ? Or, 
is it owing to criminal affeRions,' that every body 
dyes not perfectly underſtand the oriental languages? 

IV. Much of the ſeriptures are written, in high 
figurative. and metaphoricat- language. And, in ma- 
ny inſtances, the meaning is as obſcure, and as diffi- 
cult to underſtand, as any part of Miltoti's | e | 
Loſt, or Young's Night. Thoughts.” '* '-* ET. 
Inn many inſtances, + ure. are alluffons 10 eiten 
and foreign cuſtoms and things, with 5 2 very _; 
if any, Engliſh readers are acquainted. | 

The ſenſe of ſcripture is, in many Wines very 
different from the common acceptation of the terms. 

And 
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And there are a amber of literal contradictions in 
ſcripture, which - ING 8 are unable to tecon- 
eile. | 

V. Children, before they are able to read the Bi- 
ble; become habituated to uſe many words, in a dif- 
| ferent ſenſe, from that, in which they are uſed in 
lcripture. So that, when they come to read the ſcrip- 
tures, they are under a neceſſity of miſtaking the ide- 
as, or not taking them at all; unleſs they have ſome- 
body to guide them.: And their guides are, in my 
cmd as ignorant as themſelves. | 

VI. A very great part of people are ignorant, with 
regard to the art of reading; and, hence, are li 
able to miſtake the . as well as books of hu- 

mn. compoſition. 

They are ignorant of l conbrmatöö, 
«ind are liable to milapply pronouns and relatives. 
They are ignorant, with regard to punQuation and 
emphaſis, on which the ſenſe often depends. They 
are ignorant, with reſpe& to what was inſerted by the 
Tranſlators, which, in ſome inſtances, varies the ſenſe. 

Perhaps, you will ſay, that it is to be attributed to 
ane. affections, that people are ſo ignorant, with 
regard to language, and the art of reading. That this 
is true, in many inſtances, will not be doubted. But, 
granting that a man, of thirty years of age, is to blame 
for paſt negligence; and that this is now the reaſon, 

hy he miſtakes, as to the ſenſe of ſcripture; yet, it 
-muft. be allowed, that bad he been properly attentive, 
from his birth, there would have been a time, in 
which he would have been as ignorant of language, 
- as he is now; and, conſequently, as liable to miſ- 
— ; unleſs it may be ſuppoſed, that, if children 
had perfectly holy hearts, they would underſtand lan- 
- guage, and the whole ſyſtem of divinity, at firſt fight. 

VII. Many traths, contained in ſcripture, are to 
be found, by comparing various parts of ſcripture to- 
gether ; ; which i is a wors that multitudes are unable 
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mining which is right. 
moſt - expoſed to miſtakes. 


to perform, Other truths are revealed: only by im- 
plication. The premiſes are expreſſed, and the con- 
cluſion will follow by fair reaſoning. Some people 
may have diſcernment. enough to. diſcover the two _ 
ideas, which are expreſſed, and yet not be Wie to 
diſcern the third, which is implied. 

VIII. Some truths, revealed in ſeripture, may be 


illuſtrated and ſupported, by the light of nature. The 
being and perfections of God, and the ſpirit of the 
divine law, are of this kind. But, there are a multi- 


tude of things revealed in ſcripture, which - may be 
called hiſtorical, prophetical, and ceremonial truths, 
that receive no ſupport from the light of nature. Fhe 


modes of expreſſion are capable of different ſignifica- 


tions. And nothing appears, from the light of nature, 
to contradict either explanation, or to help us in deter- 
In ſuch: caſes, we are the 

And ſuch miſtakes are 
the fartheſt from being evidential of criminal affections 
of heart; becauſe, in theſe caſes, we have the leaſt 


| advantages to arrive to certainty. 


To conclude chis ſection. With regard to myſelf, I 


am willing to own; that there are many things, in ſcrip- 


ture, which are, in my view, as ſome things in Paul's 
writings were, in the view of Peter, hard to be under- 


ſtood. Whether it be occaſioned by moral blindneſs, 


or not, I find many paſſages, in which the ſenſe is ſo . 
doubtful, that I dare not be very confident. Nor do 
I, on the whole, free myſelf from ſuch difficulties, by 
the cloſeſt application. The more I ſtudy the ſyſ- 
tem of divinity, the more difficulties I find to en- 
counter. If, by laborious ſtudy, one difficulty is re- 
ſolved, perhaps, i in the courſe of this ſtudy, a number 


of others will occur, which were before undiſcovered. 


So that, although have hopes, that I make ſome im- 


provements in the knowledge of the ſcriptures ; yet, 


the more I know of them, the more I diſcover my 


own ignorance ; and the more ſenſible 1 am, that I. 
have 
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have no reaſon to expe to get beyond difficulties, 
by the longeſt courſe of cloſe attention to ſtudy. 1 
am {ſometimes ready to adopt the iame language, with 
regard to the ſeriptures, which Zophar adopted, with 
regard to their AuTHoR; and to fay, “ Canſt thou 
by ſearching find out the /cr:zptures ? Canſt thou find 
them out unto perfection ? It is high as heaven, 
what canſt thou do? Deeper than hell, what canſt 
thou know ? The meaſure thereof: is longer than the 
earth and broader than the ſeas.” | 
And, whether it be owing - to- uncommon attention 
and diſcernment, in you, or to the want of them, that 
you think the ſcriptures are ſo very plain, that all our 
miſtakes muſt be attributed to moral blindneſs, is a 
queſtion, which I wiſh not to determine. 


en Mi. 


4 Reaſon ſuggeſted, why wife and good Men have erred, 
concerning the Nature of Errors in Judgment. 


HAVING, as I conceive, fully evidenced, that all. 
errors in ſentiment, reſpecting revelation, are not to be 
imputed to moral; blindneſs ; it may not, be amils 
now to ſuggeſt a probable reaſon why wile and good 
men have erred in this matter. And this may ſerve 
for further confirmation of what has been advanced, 
in the preceding ſection. 

The miſtake, probably, took its riſe, from wrong 
ideas reſpecting the ru, to which the hearts of men 
are naturally oppoled. The ſcriptures are ſuppoſed 
to contain a complete ſyſtem of zruth., Whatever is 
revealed in ſcripture, is conſidered as divine trul]i. 
And, in the ſcriptures, the hearts of men are repreſent- 
ed as being oppoſed to the truth. Hence, probably, 
many. have been led to think, that the errors of peo- 
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ple, reſpeQing divine revelation, muſt originate from 
oppoſition to the truth. _ 

The miſtake may be diſcovered by obſerving, 
that the term truth is ambiguous, and is uſed in 
two diſtin& ſenſes in ſcripture. ' Sometimes it means, 
natural reflitude, or agreement: and, ſometimes, mor- 
al reflitude, or true oline. The ſcripture contains 
a great variety of hiſtorical and prophetical truths, re- 
ſpecting events, which have taken place, in ages paſt, | 
and will take place, in ages to come. Theſe are truths, 
as there is a natural agreement, between the relation 
and the things related. That is, it is true that ſuch 
events did take place, and will take place. But, in 
this ſenſe of the term, the hearts of ſinners are no 
more oppoſed to the truths contained in ſcripture, 
than they are to ſuch as appear in weekly newſpapers. 

It is a truth, contained in ſcripture, that David was 
King in Jeruſalem. It is alſo a truth, that Waſhing- 
ton is Preſident of tle United States. Theſe are 
truths of preciſely the ſame nature. The eyents have. 
taken place under the ſame government. And 
the hearts of ſinners are no more oppoſed to the one 
than to the other. And the ſame may be ſaid, with 
regard to all the hiſtorical events, recorded in the Bi- 
ble, conſidered merely as hiſtorical trutbs. 

The hearts of men are oppoſed to the holy deſign 
of God, in the taking place of theſe events, and to his 
deſign in recording of them. And this is equally true, 
with regard to other events, recorded 00 ee 
and Rollin. 

The truth, to which the bent of men are oppoſed, 
is moral reflitude, or holineſs. Thus, they are' oppol- 
ed to the holineſs of the Divine Character and Gov- . 
ernment. - Truth, in this ſenſe of the term, was prior 
to revelation. ' This was the truth, in which Satan 
abode not : And with reference to which Chriſt laid, 
„There is no truth in him.” And Chriſt's ſaying, 
with regard to Satan, There is no truth in him, is full 

evidence, 
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evidence, that the truth, from which he fell, and to 
which he is now oppoſed, is moral rectitude. For, in 
the firſt ſenſe of the term, he has, doubtleſs, millions 
of truths in him; and many of them ſuch as are con- 
tained 1 in divine revelation. But he has no holineſs 
in him: Of this he is entirely deſtitute. i 

In this ſenſe of the term, David ſaid, Thy low i is 
the truth.” That 1s, the nature or ſpirit of the diyine 
law, is moral rettitude, or true holineſs. 

The goſpel is the truth, in two diſtint ſenſes. 

1. It is the truth, as it contains a true account, re- 
ſpetting the coming, death, and reſurrection of Jeſus- 
Chriſt, for the ſalvation of ſinners. Conſidering the 
_ goſpel as the truth, merely in this ſenſe of the term, 
the hearts of men are no more oppoſed to the truths 
of the goſpel, than condemned malefattors are oppol- 
ed to the news of pardon or reprieve. But, 

2. The golpel is the (ruh, as to the moral rectitude 
or holineſs of it. It is expreſſive of the moral recti- 
tude of Deity, and requires moral rettitude in us. In 
this ſenſe of truth, ſinners are juſt as much oppoſed 
to the truth of the goſpel, as they are to the truth of 
the divine law. 

With regard to poſitive inſtitutions ; the hearts of 
men are oppoſed to the holy deſign of God, in theſe 
inſtitutions ; and to that holineſs of heart, which: he 
requires of us, in obſerving them. But, with reſpect 
to what is outward or external, in theſe inſtitutions, 
ſinners are no more oppoſed to them than ſaints. 

If we conſider the externals of the Lord's ſupper ; 
what is there in the hearts of ſinners, which is oppol- 
ed to eating bread and drinking wine? Would they 
with to have the elements changed for beef and water? 
Or is eating and drinking diſagreeable to them? And, 
what is there in the mode of adminiſtering the ordi- 
nance, to which the hearts of ſinners are " oppoſed ? 
There is nothing in this, which is diſagrecable to 
their beats, any more than it is difagrecable to a 

child, 
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child, to receive bread and cheeſe from the hand of 
his parents. 

And permit me, Sir, to inquire, what 80 is, in 
one mode of baptiſm, to which ſinners are naturally 
oppoſed, any more than to another. Some people 
have, indeed, a dread or averſion to being plunged 
all under water. But, if this be oppoſition to truth, 
it wilt be as fully evidenced, by the ſame perſons, 
when direQed, by a phyſician, to be dipped for their 
health. Beſides, there are thouſands of ſinners, who 
bave no more averſion to being plunged all under 
water, than they have to cating, when they are hun- 
. Of | 
, . may here further obſerve, that, on ſuppoſition 
that it is a truth, that Philip and the Eunuch went 
down both into the water; and that the Eunuch was 
baptized by immerſion ; to love this idea, implies no 
more love to the. truth, in the proper ſenſe of loving 
the truth, than to love this truth, The phyſician and 
his patient went down into che river, and the rr; 
was immerſed. | 

Loving the truth is expreſſive of holineſs of heart ; 
but people may be charmed with ſuch hiftorical rela- 
tions, as, in their view, tend to ſupport their peculiar 
ſentiments ; and yet be as deſtitute;of the truth as 
Satan himſelf ; and while they love the truth in no 
other ſenſe than he does. | 

Obeying the truth; walking inthe truth; 8 
love; walking with God ; ; an1 walking even as Chrilt 
walked; are ſynonymous expreſſions in ſcripture, and 
denote a holy character, and the ſame as loving God 
ſupremely, and our neighbor as ourlelves. And, to 
hold up the idea, that-finners are oppoſed to the trnth, 
in the firſt ſenſe of the term, tends much mort to de- 
| lude and ruin them forever, than it does to con- 
vince and ſave them. The natural tendency of ſuch 
preaching is, either to make them diſcredit the Bible; 


or to think that they are Chriſtians, while in the gall 
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of bitterneſs. But, hold up to their view the nature 
of true holineſs, and we may find acceſs to their con- 
ſciences. For, it is eaſy to diſcover, that, in this ſenſe 
of the term, they are oppoſed to the truth. 

With theſe different views of truth, the following 
ſeeming paradoxes may appear conſiſtent. 
Miniſters may inculcate that which is true, and yet 

not inculcale the truth. People may love that which 
is true, and yet hate the truth. They may vejoice, in 
hearing that which is true, and yet 4% the truth. 
In pleading for things which are ans they es be to- 
tally oppoſed to the trul s. 

On the other hand. people may ſpeak or * 


contrary to the truth of facts; and yet and faſt in 


the trutn. They may externally deviate from true ex- 
amples, and yet walk in the iruth. And Chriſtians, of 
different denominations, may differ in their modes of 
external conduct, and yet both walt in the truth 
and both walk, even as Chriſt walked. 

More fully to evince the miſtake, refpetting oppo- 
ſition to truth, it may be proper to remark, that, al- 


though there is no natural or criminal oppoſition of 


heart in men to truth, in the firſt ſenſe of the term; 
yet, by the prejudices of education, there may be an 


habitual averfion to ſome truths, in this ſenſe. But, 


this » habitual -averfion ariſes, - and operates, in the 
' fame manner, with regard to civil and political af- 


fairs, as it does with regard to mc modes and ceremo- 


nies 1 . e ye) 
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CHAPTER I. 


An Maury reſpitting the Nature of the wa of Chriſt; 

and whether Chriſtians, of Gris Denominations, 
may conform tothe Mill of. hri r in wow different 
Modes Y CON N 


*** 


Is the Pee e an attempt Hike been nite 


to remove one of the foundation ſtones, upon 


which the fabrick of cloſe communion is erected. In 
-this chapter, I fhall attempt to remove another, of 
equal 'importance to the ſupport of the building; 
- which, as I apprehend, conſiſts in wrong views of the 
nature of the will of 9 | 
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Te The Nature of the Will of Chriſt iuſtrted. 


1 1 TH AT both l n to the will of 


Chriſt, ſo far as their conduct is governed by godly 


Aincerity, or right affections of heart, was a point, 


which I attempted to prove, in the Friendly : Let- 
ter. But, it appears, that I did not ſucceed, to your 
ſatisfaction. I ſhall, therefore, make a ſecond attempt. 


Me agree, that, by the will of Chriſt, is meant, “ his 


will revealed in his word.” This will includes all the 
precepts, comraands, and inſtruttions, which reſpett 
the duty of men, from the beginning of Geneſis, to 
the end of Revelations. But, all theſe are ſummed 
up in few words: Thou /hall love the Lord thy God, 
11 h wu . heart, and with all thy foul, and with all 

thy 
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thy MN D, or viderianding; ent with all thy STRENGTH. 
And thou ſhalt woe thy neighbor as thyſel 2 Mark xii. 
30, 32 | 
It becomes us here to obſerve the great extent, 
and juſt limits, of our duty: With ALL thy unper- 
STANDING, and with ALL thy sTRENGTH. And nei- 
ther 4e% nor more is required. In conſiſtency with 
this, our Savior obſerves, Unto whomſoever much is 
_ of him ſhall much be required. Luke xii. 48, 
the ſame ground, Paul ſays, If there be firſt a 
? ling mind, it is accepted according to that a man 
hath, Sad not accotding to that he hath not. 
With regard to particular precepts, and poſitive 
inſtitutions, they are all implied in this ſummary of 
the divine law. For, on theſe two hang all the law- 
and the prophets. And love is the fulfilling of the 
law. Now the queſtion ariſes, Since the will of Chriſt 
includes fuch a variety of particular precepts, and 
litive inſtitutions, how can any man be conformed 
to the will of Chriſt, while any of theſe are negletted? 

Anſwer, The will of Chriſt, in all particular pre- 
cepts, and poſitive inftitutions, has proper reſpe&t to 
the capacity and circumſtances of every individual of 
mankind. And they become obligatory, only in ſuch 
caſes, and under ſuch circumſtances, and in ſuch a 
manner, as is conſiſtent with loving God, with all the 
underſtanding, and all the ſtrength. 

The rites and ceremonies of the Moſaick dilpenſa 
tion are {till a part of -Chriſt's revealed will. Why | 
then are we not bound to practiſe eircumeibon, 4 on 
eat the paſſover, and to go up to Jeruſalem to wor- = 
ſhip ? This 1s the: obvious reafon : Such are our cir- = 
cumſtances, that theſe inſtitutions do not reſpe& us. ug 
So that we may be conformed to the will of Chriſt, 
in the omiſſion of theſe parts of his revealed will. 

There are a variety of relative duties, enjoined i in 

_ the will of Chriſt, which are incumbent, only on par- 
mente perſons, and under particular circumſtances. 


There 
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There are duties, which are peculiar to miniſters to 
hearers, to rulers, to ſubje&s, to parents and to chil- 
dren. And a child may be conformed to the will of 
Chriſt, in the entire omiſſion of thoſe peculiar duties, 
which are incumbent on miniſters, on rulers, and on pa- 
rents. And, in ſome cafes, a child may be freed from 
obligation to thoſe relative duties, which are ordina- 
rily incumbent on children : His parents may be dead ; 
or the child may be an idiot, or in a delirium. 

You approve of my obſervation, © That thoſe things, 
which are ordinarily incumbent duties, are not in- 
cumbent under all circumſtances.” And, on this 
ground, you grant, that a man may be free from ob- 
ligation to comply with the ordinance of baptiſm, and 
to attend publick worſhip, by reaſon of ſickneſs. But, 
how can this be ? Theſe are parts of Chriſt's reveal- 
ed will; and thus faith the Lord, + What thing ſoev- 
er I command you, obſerve-to do it. Thou ſhalt 
not add thereto nor diminiſh from it.” - The difficulty, 
Sir, is reſolved thus: No man is required to love God, 
with more than all his ſtrength. And, as the perſon's 
bodily infirmities incapaciate him for attendance, on 
theſe inſtitutions, it is not the will of Chriſt that he 
ſhould attend. So he may be as completely con- 
formed to the will of Chriſt, in this neglect of inſtitu- 
tions, as others are, in the moſt devout attendance 
upon them. 's. 

Why, Sir, are not the heathen under obligations to to 
practiſe baptiſm and the Lord's ſupper ? Becauſe, 
that to love God with all their underſtanding, does 
not imply it. So any one, who lives in a goſpel land, 
is freed from obligations to attend on theſe inſtitutions, 
until he has ſufficient light, to ſee that they are of di- 
vine appointment: And, for the ſame reaſon, no per- 
ſon can be under obligations to prattiſe upon theſe 
inſtitutions, in any mode or manner, which is incon- 
ſiſtent with his loving God with all his on. under- 
ſtanding. . | 
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Vou can ſee that two Chriſtians may be equally 
conformed to the will of Chriſt, while one, by reaſon 
of ſickneſs, wholly negletts the outward ordinances ; 
and the other, who is in health, attends upon them, 
becaule they both love God with all their ferength. 
Why, then, can you not fee, that two Chrillians, of 
different degrees of knowledge, may. be equally con- 
formed to the will of Chriſt, in practiſing in different 
modes, while each. of them loves God, with all his un- 
derſlanding. - 

To love God with all the underſtanding, with re- 
ſpect to theſe inſtitutions, is, for a perſon, in love, to 
practiſe according to his underſtanding. And, for a 
perſon to violate his own conſcience, to conform to 
the dictates of another perſon's underſtanding, would 
be rebellion ; even if the perſon, whole judgment he 
follows, is rightly. informed, reſpetting the mode. 
For, no man can be under obligations to love God, 
with all another man's underſtanding ; and, he is ex- 
preſsly and rationally required, to love God with _: 
nis Own. 

On ſuppoſition, therefore, that my jadgment is 
rightly informed, reſpecting the apoſtolick practice of 
baptiſm, it would be rebellion in you, to comply with 
it, contrary to the dittates of your own conſcience; 
My. own underſtanding, is all the faculty, which God 
has given me to judge of his meaning in his word. 
And the ſame you may lay for yourſelf. And, as 
God does not require either of us, to love him with 
more than all our own underſtanding, if each of us 
loves him equally, according to our underſtanding, 
we are equally conformed to his will, as his will re- 
ſpetts our duty. | 

This ſummary of the divine law, with ſome re- 
marks for illuſtration, was before brought into view, 
as a principal ſupport of my arguments. But you 
ſaw fit to pals it over in ſilence. For what - reaſon 1 


cannot t tell, unleſs you ſaw a difficulty, j in reconciling 
it 
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it to your theory of duty. After reafoning a while, 
to ſhow that our condutt is always acceptable to God, 
when our hearts are right with him, whatever errors 
there may be in our judgments, roſpecting externals, 
I made this obſervation: This is agreeable to com- 
mon ſenſe and revelation.” Immediately. upon this, 
I endeayored to ſupport the obſervation .; and 
brought into view the ſummary of the law. You have 
noticed the obſervation ; but in ſuch a manner as 
would lead your readers to ſuppole, that I left it nak- 
ed and unſupported. Thus you remark : + How far 
common fenſe may be in —_ of Is, argument I 
ſhall not hege pretend to ſay; but if divine revelalion 
eſtabliſh it, ĩt muſt be conceded to.” Then, without 
the leaſt attention to the all important paſſage I pro- 
. duced, you proceed to enumerate a number of texts, 

ſtrung together by your own interpolations, to give 
them a coloring againſt my ſentiments. Thus: But 
before we decide upon this point, it may be proper 
to hear revelation. {peak for itſelf. Decked wich ſov- 
'creign majeſty it thus addreſſes us; What thing ſo- 
ever I command you, obſerve to do it; thou ſhall not 
ADD thereto, nor bIMI N ISH from it. What, not if we 
« really think otherwiſe ?' By no means. Rut conſtant- 
ly teaching them TO OBSERVE ALL THINGS WHAPSO- 
EVER I HAVE COMMANDED. YOU. Granting this; 
but, if we fincerely think and act , otherwiſe, ſhall we 
not be + as well accepted? Te obey is better than ſac- 
rifice, and to hearken than tit fat of rams. If ye love 
me, keep. my commandments. | For in vain do ye wor- 
fp me, Ag Jen doctrines the commandments of 
men. 

Here I N alk, Did you "think, Sir, that theſe 
texts were repugnant to the ſammary of the divine 
law, given by Chriſt, or not? Or-did you think that 
Chriſt's view of the divine requirements was a little 
too lenient to comport with your cloſe communion ſen- 
timent ? Or what, Six, was: * reaſon for your intro- 

ducing 
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ducing theſe texts, without attending to thoſe I pra- 
duced. You might eaſily perceive, upon what view 
of the divine law I founded my argument. And 
had you diſcovered any miſtake in me, was it not 
your .duty to attend to my argument, and ſhow the 
fallacy. of it? But, although you have negletted my 
argument, the weakneſs of yours I ſhall attempt to 
diſcoveer rk 
As you have taken part of your liſt of texts from 
the Moſaick law; and, as you have expreſsly allow- 
ed that bodily infirmities may free from obligations 
to comply with poſitive inſtitutions, you will be pleaſ- 
ed to read your liſt of texts over again, with ſome 
different words inſerted. 
The ſeripture, Decked with ſovereign majeſty, 
thus addreſſes us: What thing ſocver I haue command- 
eu you, obſerve to do it : thou ſhalt not aD thereto, nor 
DIMINISH from 24, What,” Moſaick rites and goſpel 
inſtitutions: all mixed together ? Yes, © Conſtantly 
{leaching them. do OBSERVE ALL THINGS, WHATSOEV- 
ER I HAVE COMMANDED YOU.” But, if I am con- 
fined by ſickneſs, ſo that I cannot move hand nor 
foot, may I not be excuſed from going down into the 
waters of Jordan? Or up to the houſe of God ? If 
I love thee with AL my STRENGTH, Will not this be 
accepted? No. To obey is better than ſacrifice, 
and to hearken than the fat of rams. If ye love me, 
keep my commandments. For in vain do ye worſhip 
me, teaching for doctrines the commandments of men.“ 
I Will now leave this mode of reaſoning, with only 
obſerving, That if the texts, as you interpreted and 
colored them, are of. any force againſt my ſentiments, 
they are of equal farce againſt your own. Unleſs 
you can make it appear that Chriſt was right, in lim- 
iting our duty by all our ſtrength, but wrong in lim- 
iting of it by all our underftanding. | 
That Chriſt was under a miſtake, in this particular, 
ſeems rather to be your opinion. For you ſay, the 
10 25 maxim 
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maxim, „ That @ man i; 4 blight: to know at his peril, 
holds good with regard to the divine law.” And, if 
fo, the extent of our underſtanding /can' never be a 
boundary with reſpect to our duty. Upon this ground, 
we' might with more propriety be required, to love 
God with all k:is underſtanding, than with all our own. 
And no excuſe can be made for the heathen, or the 
moſt ignorant creature in the world. And why it 
ſhould be more tolerable for Sodom and Gomorrah, 
in the day of Judgment, than for Chorazin and Beth- 
ſaida, is not eaſy to conceive. '' 

But you have produced two inſtances from ſcripture, 
to ſupport your aſſertion. P. 91. 

1. The man who tranſgreſſed the law of Moſes 
through 1 Ignorance, however ſincere, was nevertheleſs 
guilty, and when it came to his knowledge he was 

obliged to offer a ſacrifice.” Perhaps, Sir, your own 
words, in the paragraph preceding may, help us to un- 
derſtand this paſſage. ' If we do not improve the 
beſt means of information, with which we are favored, 
we are certainly to blame for the neglect.“ In this 
negle& then, perhaps, we may find the fin of igno- 
rance. And here, it ſeems, you would place the crim- 
inality yourſelf. For, in the ſame paragraph; you ex- 
preſsly fay. „We are willing to acknowledge that we 
do not think a man to blame, for ſincerely acting ac- 
cording to his 7 although it be ever lo er- 
roncous.“ 

But, Sir, there I thouſands of 8 in which 
the beſt means of information, with which a perſon is 
favored, are inſufficient to give him right ideas of the 
meaning of ſcripture, with regard to poſitive precepts 
and inſtitutions. And in all fuch caſes, I preſume, 
your beloved maxim will fail. 

2. Another inſtance you have roduced 1 is ſlated as 
follows: “ And he who killed his neighbor at una- 
wares, Without in the leaſt deſigning his death; was 
nevertheleſs doomed to a certain puniſhment.” 

You 
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You do not ſay, expretsly, that you view the man 
as guilty, although this ſcems to be implied in puniſh- 
ment. If you ſuppoſe he was not guilty, your intro: 


ducing this matter was totally impertinent. But if 


you ſuppoſe he was guilty, I wiſh you to produce the 
evidence, or ſhow wherein. The order, that he 
ſhould continue at the city of refuge, until the death 
of the High Prieſt, may be accounted for other- 
wiſe, than by ſuppoſing him. to be guilty. See Pool's 
Annotations on Numb. xxxv. 25. And, as the caſe 
is ſtated in ſcripture, and by you, there is no more 
appearance of criminality in him, than in the ſtone he 
was ſuppoſed to throw ; and the man that was killed, 
was as much to blame for dying, as the other was for 
killing him: 


VS RE CT. "1k 


That Chriſtians, of different Sentiments, may conform 
to ihe Will of Chriſt, in different Modes of Pratlice, 
# oved by a part of Rom. xiv. Chap. 


a THAT 1 have given a right view of the will of 


Chriſt, as it reſpects poſitive inſtitutions, may appear, 
by attending to St. Paul's exhortation and reaſoning, 
in the xivth chapter of his epiſtle to the Romans. 

To prepare the way to underſtand this paſſage of 
ſcripture, ſome remarks may be neceſſary. 

1: From a number of things in this epiſtle, it ap- 
pears probable, that the church at Rome was com- 
poſed partly of Jews, and partly of Gentiles. 

2. The Jews and Gentiles, were very differently 
educated. The Jews had been long accuſtomed to 
fome poſitive inſtitutions, which were peculiar to the 
Moſaick diſpenſation. In particular, they were ac- 
cuſtomed to a diſtiattion between meats, clean and 

unclean ; ; 
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unclean ; and to the obſervance of certain ſabbaths 
or feſtival days. And ſuch was their attachment to 
theſe rituals, that it was with difficulty, they were 
perſuaded to give up the ſhadows, after the ſubſtance 
had appeared. The Gentiles, not being accuſtomed 
to theſe diſtinctions, were free from prejudice in their 
favor. Hence aroſe difference, both in ſentiment 
and praQtiſe. Some would eat meat; others, rather 
than to defile their conſciences, would eat only 
herbs ; ſome regarded the day, and ſome regarded it 
not. And it 1s probable the Jews were divided 
among themſelves, with regard to theſe things ; for 
ſome of them might have their eyes PETE much 
fooner and faſter than others. 

3. From this diviſion in ſentimenit, there atofe cen- 
ſorious judging of one another. Probably, thoſe who 
. the day, and the diſtinction of meats, were 
diſpoſed to cenſure the others, as rubs and irrelig- 
ious ; and thoſe who diſregarded thoſe diſtinctions 
might cenſure their brethren, as ſuperſtitious, if not 
hypocritical. And, on the ground of this difference, 
it appears, that one party refuſed to hold chriſtian 
communion with the other. 

Having premiled theſe things, we may r now obſerve 
the manner, in which St. Paul healed theſe contend- 
ing parties. He addreſſed himſelf to thoſe, whom he 
viewed as ſtrong in the faith, viz. thoſe who denied the 
before mentioned diſtinctions. And thus he exhorts : 
« Him that is weak in the faith receive ye ; but not 
to doubtful diſputations.“ That is, receive them to 
your fellowſhip, as brethren in the Lord; and not 
worry and perplex their minds with dubious queſ. 
tions. Before he gave his own opinion, reſpecting 
the controverſy, he exhorted them to union and com- 
munion. Inftead of directly telling them what they 
ſhould think, reſpecting the queſtions in diſpute ; he 
told them Ao, they ſhould feel and conduct, towards 
each other, while of different ſentiments. He blam- 

ed 


L 
ed ber ſide, for any thing, either in ſentiment or 


practice, except their cenſorious treatment of each 
other. On the contrary, he ſuppoſed that bath par- 
ties had the ſame end in view ; and that both were 
accepted and approved of God, in their different 
modes of practice. And thus he reaſons : © Let not 
him that eateth, deſpiſe him that eateth not; and let 
not him which eateth not, judge him that eateth : For 
God hath received him. Who art thou that judgeſt 
another. man's ſervant ? To. his -0wn maſter he ſtand- 
eth or falleth. Yea, he ſhall be holden up; for God 
is able to make him ſtand. One man eſteemeth one 
day above another: Another eſteemeth. every day 
alike. Let every man be fully perſuaded in his own 
mind. He that regardeth the day, regardeth it to 
THE LORD. And he that regardeth not the day, To 
THE LORD he. doth not regard it,” That is, he aim- 
ed at God's glory in not regarding the day, juſt as the 
other did in regarding it.  $ He that ea/et/, eateth ro 
THE LORD, for he giveth God thanks; and he that eateth 
not, ro THE LORD. he eateth not, and giveth God 
thanks.” Theſe words, if they imply any thing, im- 
ply, that both parties, in their different modes of prac- 
tice, were zoverned by a ſpirit of love to the Lord, 
and a conſcientious regard to his commands ; that, on 
this ground, they ,vere both accepted of God; and 
that it was en in either of them to cenſure the 
ochen 

After he bad ſet before the firong brethren, what 
he ſuppoſed to be a right temper and conduR towards 
each other, while they, remained divided in ſentiment ; 
he gave his own opinion, reſpecting the ſubjett of de- 
bate. I «now, and am perſuaded by the ct Jeſus, 
that there is nothing unclean of itſelf : But to him 
that ESTEEMETH any thing to be unclean, to HIM It 
is unclean.” 
From this portion of ſcripture, we may obſerve the 
following things: 

1. That 
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That the eſſence of goſpel obedience/ 
confiſts in a perſon's aRting": with uprightneſs of 
heart, according! to we dictates. of his own under- 
ſtanding. | 

2. That error in Aamälde; may tender ü du- 
for a perfon- to praiſes: differently, from what 


ty, 
would be his _ if his Jes were ee in- 


formed. 
One, or other, of -theſs parting; wy in zuigmen | 
we mititutions. 


with regard to the obſervance of 
Yet, it was the duty of each to att uprightly, accord- 
ing to the dictates of his'own underſtanding; And 
they had the approbation of an apoſtle for ſo doing; 
and, if ve may 6 "re di the” apoſtle, they had 2 
approbation of God alſo.” "Foy _ hath” nn. 
hm: N 

3. We may obſerve whar ought. to be nnd 
the common maxim,' There is but o right way. 
This maxim is often uſed in ſuch a-fenſe,. as to ſup- 
poſe, that when two perſons differ, in their modes of 
practice, that one of the other muſt neceflarily be do- 
ing that which is diſpleaſing to God. At other times, 
I believe, the maxim is extended fo far, as to ſup- 
poſe, that one, or the other, is certainly in the way 
to bell. But the truth, reſpeRing the maxim, appears 
to be this: The ont right way, is, for every one to 
love God, with all bis o underſtanding. This is 
rectitude. And every deviation from it is mowal 
evil. att 
4. The differctice petween you, Fry St. Paul, As 
to your mode of reaſoning, and manner of treating 
thoſe, you view as erroneous in ſentiment, is worthy 
of very ferious remark. And that you may have the 
difference fairly before you, and to fave the trouble 
of more particular remarks, I ſhall exhibit a letter, 
from a member of the church in Rome to St. Paul, 
in which the ſubſtance of your OE to "oy arguments 
is brought into view. 

A Letter 


WY 


4 Liter. from Olympas to St. Punt containing a Vin- 
dication of the Pratlice of the Are neee in 
1 at Rome. 1 


*""Brtoued i in the Lord, »>128tib 40-4 
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YOUR epiſtla, dated at Corinthus, we. have re: 
e But your exhertation, to communicate with 
thoſe, hom you axe pleaſed to ſtile weak in the faith, 
we cannot approve. Permit me, Sir, to Examine 
your principal arguments in their favor. 

4. Von ſuppoſe, that their ning theſe inſlimtieum 
are Hl in foree, makes it a duty for them to obſerve 
ue diſtinctions of meats nd days. And, conſequent- 
ly, that their condud is agreeahle to the will of Chriſt, 
though the inſtitutions are aboliſhedl. For Chriſt's will 
is the ſtandard of duty. Theſe ideas, I chink, are 
fully implied in theſe words. & One believeth that 
he may eat all things. Another, who is weak, cateth 
herbs. One man eſteemeth one day above another. 
Let every one be fully perſuaded in bis own mind. 
Tao him that e 8 thing. to be unclean, 10. * 
it is unclean. 

With reſped to theſe. ahinak 1 will — «1 — 
feſs I cannot ſee any natural neceſſity, which compels 
One perſon 40” hold theſe inſtitutions, + rather than 
another.” Or. of continuing in theſe & ſentiments, rath- 

er than to embrace others. Our ſentiments, ever are, 
— ought to be the effett of choice, and not of 
natural neceſſity. * conclude that the Bible exhib- 
its a fair ſyſtem af truth, ſypported by rational evidence; 
and were it not for the blindneſs of the human heart, 
and the prejudices occaſioned by ſinful affettions, men 
would: yield their cheerful! aſſent to 8 in exact 

oportion to the evidence laid before them; and 

would not 440 /e dar kneſs rather than light”t 1 

With regard to their doing their duty, or — — 
according to the will q Chriſt. 145 When I uſe the 


term, 


* Baldwin's Reply. P. 72, '+ P. go. 
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term, I mean his witL revealed in his word. For 1 
know nothing of his will, further than he has therein 
made it known. Therefore, to talk of things as be- 
ing agreeable or diſagreeable to the will of Chriſt, in 
any other ſenſe, than as they are approved or diſap- 
proved by the word of God, is to talk merely upon 
the” footing of conjecture.“ “No, to determine 
whether their conduct be according to the will of 
Chriſt, or not, © it will be neceſſary to inquire, 
whether” their obſervance of theſe inſtitutions, © 1s ac. 
cording to Chriſt's revealed will. If not, neither 
their thinking or not thinking carr poſſibly make it ſo. 
If it be according to his will, our thinking otherwiſe 
cannot alterꝰit, unleſs his will is totally dependent on 
his creatures.“ If Chriſt has any where declared 
it to be his will, that,“ under the goſpel diſpenſation, 
theſe inſtitutions ſhould be regarded; “ it can by no- 
means be duty to neglect“ them. If. not, iti may 
with propriety be aſked“ of them, Who hath requir- 
ed-this ſervice at your hands ?"+.. Hf“ their practice 
he not ſupported by divine appointment, it can have 
no other origin than human tradition; and conſe- 
quently muſt fall to the ground; unleſs you can 
make it appear, that“ their “ ſincere opinion is of 
equal. authority with divine appointments. I/ thieſe 
weak brethren really think, otherwiſe: e What then ? 
Why, according to your argument, “this ſuperſedes | 
the whole force of the divine command, and author- 
izes their own opinion as the rule of their conduct. 
And left they ſhould ſcruple the validity of it, they 
are aſſured, that in · ſo doing, they are as well accept- 
ed, as though their outward conduct had been accord- 
ing to the appointed mode.“ According to this argu- 
ment, divine appointments ate of little conſequence 
to” Hur weak: brethren, if they have a rightiwhenev- 
er they think proper to ſet them afide, and ſubſtitute 
others in their room. Perhaps the following words 
R | | N of 
*P, 66, 67 . + P. 69, 70 
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of our Savior: may not be thought wholly inapplicable 
to · this ſentiment. Full well ye rejeft the commandments 
+2 God, that ye may keep' your own traditions “ 

II. You'ſpeak of their godiy ſincerity, as though it 
mote the very ſoul and eſſence of confortnity to the 
will of Chriſt. This ſeems to be the ſenſe of your 
argument in theſe words: He tht regardethi the day, 


— irdeth it ro Tut LRD. And he that ealcth, cat- 
re THE Lon, and giveth God thanks. To this, 


« I anfwer, it is impoffible to conform to the will of 


Chriſt without ſincerity, or uprightneſs of heart; but 
mere ſincerity is by no means conformity to Chriſt's 

will, with reſpect to poſitive inſtitutions. It can 
only be conſidered as a neceſſary qualification for 
conformity! And, © I freely acknowledge it 10 be 
my opinion, chat a good man may n act con- 
trary” to the will of Chriſt. / 

But were we even to grant fincerity to be'a ierm 
of communion, yet ſhould we not be! obliged to fix 
upon ſome external acts of obedience, as evidential 
of ſincerity ? Or are we to judge a man to be ſincere 
by the looks of his face ? Or by the tincture of his 
thoughts ? Or are we to believe it becauſe he profeſ- 
{es to be ſincere ? Perhaps the man was never yet 
found propagating any ſentiment of religion whatev- 
er, who would'qwn himſelf infincere. Py 10 

It appears to me, that the 3 ee 
now in diſpute will come to this point. I am con- 
tending for fancere conformity to the — inſtitu- 
tions of Chriſt, in the exact order in which he has 
placed them. . You are pleading for the acceptable. 
neſs of ſincere: deviations from Chriſt's appointments.” 
It is our ſettled opinion, that to give up the Moſaick 
rites is an eſſential prerequiſite to communion. 

No, Sir, I would wiſh to aſk, How we can conſiſt- 
ently communicate with” them ? < 1f we communicate 
* them as“ being conformed to the will of Chriſt, 

0 ce we 


>: P. 73, 74 + P. 67. 1 F. 94, 95. ) P. 77. 
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we © rofdicelly give: up our owp principles; if. WE 
communicate with them as not — to the 
will of Chriſt, * we unwarrantably. depart from” goſ- 
pel order. You cannot be inſenſihle, my dear Sir, 
this this is the very puk of the controverſy; and that 
one or other of theſe difficulties, will inevitably fall 
to dur :ſhare- in caſe we' eſtabliſh communion with” 
them.“ Nou ſeem to be willing that we“ ſhould 
hold to our own; ſertiments, © and- yet blame us for 
not Communicating; with ether denominatians. - But 
why do you aot lay the ax de the nao the tree, and 
blame ns for” denying the-validity of theſe neee, 
Land not blame us —5 being conſiſtent F 77 
III. Vou propaſe the divine example for our oY 
— or that we ſhould be follomers of Gad as dear 
children, You lay, God: hath receiued them. and ' you 
exhort us to do the ſame: 1 | NG als We © 
To chis, I reply: It will be. xcadily. granted that 
fome paris of the divine eondut̃t ave. to he imitated 
by all who love God. Yet our obligation to be, fol- 
lovers Cod as dear children, docs not originate ſo 
much What he does, as from what he commands. 
Therefore, we are not 40' imitate the divine conduct, 
in any thing vhich would dead us contrary to his re- 
— Ani there axe ſome parts of —— 
condutt, which it would be highly us 0 
attempt 10 frhitale. And, % — as we 3 
goſpel u contain a complete ſyſtem of fanh and 


prafticc, ve muſt endeavour to follow the rules there 
given, rather t pm other ſuppoſed. parts af the 
divine condutt. "0: 1 Kh 1 120 LY 00503450 06h 


Jo conclude, Aer Sins bwin you ſeriouſly to 
* conhifler'!yanr-arguments upon ſineerity, whether 
you have not carrintl abe matter too far ; and wheth- 
er they aro not calculated, in dome inſtances; to diſſerve 
the canſe of Chri e e the hands of error. 
99.3) lo Hie 21 61 hemmen: OA 
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It is not the ohjedt of the foregoing letter, to cxalc 

myfelf to an — wich Paula nor to degrade you 
to a level with Ohympas: Nor is it deſigned to im- 
ply a conceſſion that /you! have the right fade. of the 
queſtions, reſpetting baptiſm: But to give a pull view of 
my arguments and your replies. And if ſuch a reply 
bad been made, by Olympas, to the apoſtle, would 
it not have · taken up the very . and ſpirit of your 
replies to my argumenis? ? 
That you may more clearly Ae onnoſuion 
between you and: the apoltile, let us ſuppole | that 
Paul, inſtead of writing: in ſuch a coneiliatery and 
Charitable manner, had Juſtißed the ſtrong brethren, 
in their rejeQting, or breaking. faltowſhip, with the 
weak; and had blamed, the: weak brethren, both for 
their ſentitbemt and practice; and told them, in plain 
terms, thus: The inſtitutions you regard are abol- 
iſhed ; your practice is, therefore, conttary to the will 
of Chrift yo make void the commandment of God 
to keep your on traditions. 3 and it may, with pro- 
priety, beaſked, Who hath required this. ſervice at 
your hands ? Would: his writings have difcovexed 
the ſame friend and bene volent temper, which, now 
appears in the chapter that has been — wave 7 1 
rather think, Sir, that when you have duly compared 
your manner of writing with his, you muſt be ſenſible, 
that there is a deſett in one, ar the other. Either 
that he was tob ber and condeſcending, o chat how 
have been tao denſbrious and overbearing. 

Wich regard to your application of that Cm re- 
vrook, Who hath required this at your hands ? It is wor- 
cy, Sir, of folemm inquiry, whether you have any 
mght to apply it in the manner you have done, or 
wih reſpe& to ſuch ſervices, as I have ſuppoſe d to 
be acceptable to God. I have pleaded for no ſer- 
vices, but holy ſervices. And to apply the reprook, 
with regard to fach things, looks like a proſanat ion of 
Ni And whether you did not, in applying 


the 
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the text, exerciſe the ſame ſpirit, which the words were 
originally deſigned to reprove, is a queſtion, which 1 
mult leave to be decided between God and your own 
conſcience. I moſt cordially hope, it was nothing 
more than a very inadvertent miſapplication of ſcrip- 
tute reproof; and this is the beſt I can make of it. 
Perhaps, to evade the force of my reaſoning, and 
to clear yourſelf from the glaring oppoſition between 
your writings and the apoſtle's, you will ſay that the 
ſubject in difpute, between Baptiſts and Pedo-baptiſts, 
is of greater importance, than that which divided the 
church in Rome: To this, it may be replied, that the 
ſubjects, in both caſes, reſpect the duty of men, with 
regard to the poſitiv e inſtitutions and appointments of 
God. And, as the inſtitutions which were regarded 
by the weak brethren, had been abolifhed, there was 
no command, which authorized their practice, but 
this: Thou fhalt love the Lord thy God, with all 
thy underſtanding. And whether we are right or 
wrong in ſentiment, I preſume, this command binds 
us to our prattice of baptiſm. And if you may ſup- 
poſe à difference, as to the importance of the ſubjects 
diſputed, I may ſuppoſe another difference, which, 
perhaps, equally demands your attention. I may ſup- 
ſe a great difference between Paul's knowledge of 
the ſubjett then in diſpute, and your knowledge of 
the ſubject of baptiſm. And if he was ſo cautious of 
cenſuring the conduct of thoſe whom he Ane erred 
in judgment ; may you not, with propriety, be as 
__ cautious, with reſpett to cenſuring the condutt of 
thofe, you ſuppoſe err in judgment. 
Further; you may ſuppoſe, that the receiving, to 
which the apoſtle exhorted, had no reſpett to commu- 
nion at the Lord's table. If ſo, you will ſuppoſe 
ſomething, which I conceive cannot be proved ; and 
ſomething, which would not appear probable, upon 
your own ſentiment and practice. You ſuppoſe that 
there is no att in the circle of chriſtian duty, which 
| expreſſes 


- OT 


— 


exprefſcs more. fellowſhip. than communicating at the 
Lord's table.“ And you vill held fellowſhip with! us, 
in other reſpects, while. you refuſe to commune at the 
Lord's table: In this view of things, it mult appear 
very y "improbable, that the ſtrong brethren ſhould 
commune with the weak at the Lords table, while 
they would whhdraw-from them in other chriſtian 
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{ HAVING codlutted: the (cripnarel; peeing th! 
nature of duty, let us now attend to the diftates" of 
common ſenſe. To this tribunal you have ptofeſſed 
to be“ willing to recommit the matter, and abide 
the impartial deciſion.“ P. 75. 
We will: attend to the manner in which vom Nb. 
— ant refer the matter; which as follows: * N 
It be notia diftate uff enmamn ſenſe. that God's em- 
mands: ſhould be dimpłicitly abtyed, and his politive: 
in(tizuviohs- ſtricily abſevud without an ko] de- 
viation; and that the . e obſervance of hisi%ap- 
pointments ſhould be mare acceptable to him than 
the fincrer negloct of them; then, of courſe your ar- 


gument will be eſtabliſhed, and we” muſt conclude; 


chat like the: Athenzans, in theſe ne we have been 
too ſuperſtitious.“ | 
Here are ewo queſtions propoſed, which demand A 
diſtinct conſideration. The firſt! is, whether God's 
commands ſhould be implicitly obeyed, and his poſi- 
tive inſtitutions ftrittly obſerved, without any &nown 
deviation P But, Sir, this queſtion docs not pertain to 
the diſpute between us. For, I have never pleaded 
for. 46 acceptableneſs of 4:4nown deviations” from 
911 H divine 
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divine appointments; except in ſuch caſes as that of 
David's eating the ſhew bread. - And with regard to 
theſe, you acknowledged the propriety of my ſenti; 
ment. So that this queſtion is but a mere euaſron, of 
the ſubject in diſpute. The. proper queſtion. would 
have been, this: Whether it be the will of Chriſt, that 
we mould obſerve, his inſtitutions, in any manner,; 
which is contrary to the dictates of our own under, 
ſtandings ? Or, in caſe we miſunderſtand the mean- 
ing of the words, by which an inſtitution is expreſſed, 
whether it be the will of Chriſt chat we ſhould violate 
our conſciencesss 

The ſecond queſtion i is this, whether the /incere ob- 
ſeruance of divine appointments is more accxptable 
than the ſincere negle# of them? To this queſtion I 
ſhall not Object, provided yqu will admit the term 
ſincere to inelude godly ingeriys or Tight affeBions 
of heart, Nn F 01, 

Beſore I bring a caſe to the bar, 1 will juſt — 
you, that you have given a verdiẽt in my favor, with 
reſpect to ſuch as, by. reaſon of ficknels, neglett the 
poſiiive inſtitutions of publiek worſhip, baptiſm; and 
the Lord's ſupper. But, as your verditt has no te- 
ſpect to negletts, ariſmg from a deficiency of knowl- 
edge or underſtandings I thall ſtate a familiar caſe 
for trial. 

Soveritus ſaid to. Ns . Daniel go to the 3 
and fetch me my ax. The ſon, with every manifeſta- 
tion of an obedient heart, ran to do his father's will. 
He came to the frame, and ſaw a number of axes lie 
together. He examined them carefully, and took 
the one, which he thought belonged to his father. 
5 unbappily-for him, it proved to be a neighbor's 

When he returned, the father looked of che ax, 
— ſoon perceived the miſtake, and was much dif- 
pleaſed. He cried out, Daniel, you diſobedient 
child, who hath required this at your hands? . You 


Ran go without your ww for this wickedneſs. | 
| Daniel, 


59 
Daniel, affected · with his father's diſpleafure, drew 
near and ſaid, Sir, I loved you fincerely, and obeyed 
you to the beſt of my underſtanding.” I verily thought 
this ax to be your's. Had,” | 
Severitus replied, You obeyed me In what? Did I 
fend you for Johns ax? No! I ſent you for my ax. 
Daniel was ſo affetted he could ſay but little; 
however, he pleaded once more. Dear Sir, as I told 
you before, I verily thought I took the right ax. 1 
ſee now that I miſtook. But what could I have 

done, while I really thought your ax to be John's, 
and his to be your's ? If I had taken your ax, while 
1 thought it was John's, I muft have been condemn- 
ed” by my own conſcience, by my God, and I think 
yourſelf, as foon as you were informed of my 
condutt. But now I have a clear conſcience ; and, 
as to the intentions of my heart, I really brought your 

ax. | | 

Severitus anſwered thus : I ſee no reaſon why you 
ſhould make a miſtake, rather than to judge rightly. 
Your miſtake was the effe& of choice, and of a'mor- 
al and criminal nature. My command was © poſi- 
tive, and not conditional ;” and your opinion was not 
of ſufficient force to deſtroy the authority of my com- 
mand. And your love and fincerity cannot avail to 
clear Fou, inalmuch as you brought the wrong ax. 
The puniſhment is juſtly due, and ſhall be inflicted. 
Now, let common ſenſe determine, which had the 
right of the queſtion, the father, or the ſon. And 
what, Sir, does your common ſenſe ſay ? Was the 
fon obedient, or was he difobedient ? And did Severi- 
tus diſcover a godly or an ungodly temper ? You will, 
perhaps, ſay thus: The fon did not bring the ax men- 
tioned in his father's command ; how, then, did he 
obey his father ? To this, it may be replied : If the 
command of the father was reaſonable, it was like the 
command of God; and had a proper reſpe& to the 
underſtanding of the fon, as well as to his 3 
And 
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And as the child obeyed with all his mum 
it was all, which was, or could be reaſonably, requir- 
ed. Conſequentiy, he was as completely obedient, 


as he would have been, had bis underſtanding been 


rightly informed, and the right ax had been brought. 
And, Sir, does this look to. you like making the ſon's 
op iuion ſufficient, to ſuperſede; the whole force of the 
father's command; and the command of God allo, 
who required the child to obey his parent ? 

My dear Sir,” do you nat daily, i in your condułt 


towards your children, imitate what, I have ſuppoſed 


to be the conduct of the juſt, and merciful Father of 
all ? Do you require em to obey you, with more 
than ALL their underſtandings? And when you diſ- 
cover evidence of a dutiful temper, do you treat them 
as deſerving puniſhment, for all, the miſtakes they 
make, with regard to your direQions, ? Or is there,no 
way, that they can evidence to you the 3 of 
their hearts, when they bring the wrong ax ? 
Although you, 1n . meaſure, reduce your the- 
ory to pradlice, with regard to your. Pedo-baptilt 
brethren ; yet, I preſume, you are not ſo devoid of 
piety, parental affection, and humanity, as to. pradtiſe 
upon this principle, with regard to your children ; 
nor with regard to your fellow men, in the common 
affairs of life. And it is left for you and the pub- 
lick to judge, whether, © like the Achenians, in theſe 
things” you have not been ©. too ſuperſtitious.” 
You are pleaſed to conſider my ſentiment as rep. 
relenting the will of Chriſt to be yery “ complex 
and © variable.” But, perhaps, on further attention, 
you may be convinced of your miſtake. The com- 
plexity and variableneſs are not found in the will of 
Chrilt : But in the different capacities and circum- 
ſtances of his creatures. His will has a uniform and 
invariable refpett to the different capacities and cir- 
cumitances of men; ſo that, whatever may be the 
capacity ox circumflances ol ind: widuals, no one ſhall 
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be under obligation to love him more, than wich ALL 
the underſtanding, and ALI the ſtrength. 

This ſentiment not only repreſents the will of Chriſt, 
as uniform and invariable; but as perfettly conlo- 
nant to the eternal law of rectitude. And, if his will 
were otherwiſe, his character would be impeachable, 
by the dictates of reaſon and common ſenfe. 

And were it not, Sir, that you contradiet yourſelf, 
I might, perhaps, ſay with propriety, that your ſenti- 
ment repreſents the righteous King of Zion, as bear- 

ing a ſtriking reſemblance to that impious tyrant, who 
ordered all his captives to be meaſured by his own 
bedſtead, © and if too long lop them; and if too 
{hort ſtretch them.” I am, Sir, far from thinking, that 
you mean to impute ſuch, unrighteouſneſs to God. 
Bur if your mode of reaſoning does not involve the 
idea, y judgment fails me in this particular. 
Let us examine a little further. Does not your 
clole-communion practice bear too much reſemblance 
to this tyranny-? Do you not make your own view of 
the Word of God, reſpecting poſitive inſtitutions, a 
ſtandard, not only for yourſelf but. for others ? That 
you. ought to conform to your own judgment of the 
word of God, I am willing to grant. And ought not 
others to enjoy the ſame liberty? But do you not 
debar from the King's table thoſe, whom you eſteem 
to be real Chriſtians, becauſe they exerciſe the ſame 
2175 which you hold as facred with regard to your- 
E. U n 

Your denomination have been very forward to plead 
the rights of conſcience, and to complain of the leaſt 
abridgment of civil privileges, on account of your 
peculiar ſentiments. And Dr. Stillman has written 
well upon toleration, and the rights of conſcience, in 
his Election Sermon. But, if he is in your prattice 
of cloſe communion, is he not inconſiſtent with him- 
ſelf? And does he not juſtify the ſame tyranny, in 
eccleſiaſtical government, which he condemns in civil 
= government ? 
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overnment ? But, is the church of Chriſt the "”_ 
body of men, which has a right to tyrannize over the 
er of the cordia Net of _ ene 
kingdom F-24527. 24 


8 cr. IV. "ff 10 
The Cauſe tried at the Tribunal of Mr. Ba LDWING F 


IT is written, In the mouth of two or r three witnefſos; 
every. word ſhall be eſtabliſhed. IT 1 miſtake: not;/1 
have produced the teſtimony of ſcripture, reaſon, and 
common ſenſe, in favor of theſe ideas, That god 
fincerity is the ſoul and eſſence of goſpel obedience, 
and that Chriſtians, of different denominations, may 
conform to the will of Chriſt, in their different modes 
of practice. It would be uncharitable to ſuppoſe, 
that you would ſcruple the veracity of theſe witneſſes ; 
yet, poſſibly, you may think that they are not fo full 
and explicit in their teſtimony, as is neceſſary to de- 
cide a controverſy of ſugh importance. I ſhall, there- 
fore, produce the teſtimony of an author, whoſe judg- 
ment, I may ſuppoſe, is as high, in your eſtimation, 

as it is in mine. The author refer to, Sir, is of 
no leſs importance than yourſelf, . 

Although, in your haſte to ſupport a favorite ſenti- 
ment and practice, you have ſaid many things againſt 
my ſentiments ; yet, you have interſperſed fome juſt 
and rational obſervations, by which you have given 
up your own A and ac eknowledged the Rane, 
of mine. 

In page 68, you lay, „It will be granted chat 
Chriſt ' judges the moral qualities of our actions by 
the intentions of the heart.” This, Sir, i is- a very am- 
ple conceſſion. If Chriſt judges the moral qualities 
of our * by che intentions , our hearts, 
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he never . fees: any thing io condemn in our conduct, 
while our intentions are uprigbt. Conſequently, 
whatever error there may be in our ſentiments, re- 
ſpefting the modes of external conduct, fo long us he 
judges our intentions to be holy, he mull judge that 
our conduct is correſpondent to his will. And, 
if the intentions of our hearts are acceptable, our ex- 
ternal fruits are alſo acceptable. This, Sir, is grant- 
ing the whale, for. which I. plead, reſpecting the ac- 
ceptableneſs of our conduct in the fight of God. Nor 
can you any more oppoſe my RC Kanda con- 
tradicting yourfelf. | #5 

In page 8g, you have made a Gmilar: 3 
In che Lettet, x? ſuggeſted that thoſe differ from Chriſt, 
who ſuppoſe a good tree can bring forth corrupt fruit. 
In reply to this, you ſay, “ They: certainly do, if the 
words are taken in the proper ſenſe. But if by the 
good tree we underitand the Chriſtian, including all 
his exerciſes of fleſh and ſpirit, it is not true, that he 
cannbt bring forth corrupt fruit. Very good, Sir; 
but it was in the proper ſenſe that I uſed the terms. 
By the good tree, I intended the good heart. For I 
was attempting, to prove, that our works are always 
denorbinated: good, while our arte are __ with 
God. 6 08 7 

It may be proper; in ahi g' place, to notice a diffi- 
culty, which you have brought into view, immediately 
following the laſt mentioned conceſſion. The ſame 
vou have frequently ſuggeſted in your Reply, as 
though it wert a difficulty peculiar to my ſentiments. 
The —— is this : “If good men have fome holy, 
and ſome eie de ſires, and are ſometimes governed; 
by pure, and ſometimes by corrupt motives : Hou are 
we to know which of theſe' govern their conduct, 
when they plead their ſincerity in departing from 
God's appointments.” In reply, I will aſk two queſ- 
tions. 1. How did Paul know that the weak breth- 
ren at Rome regarded the day to the Lord, and were 
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devepted of him ? 2. How do you know what motives 
govern a perſon, when he is baptized in your mode, 
or exterpally complies with what you ſuppoſe 10 be 
God's appointments? If you can anſwer theſe | twp 
queſtions, you will need no farther Explanation, from 
me, reſpetling the one you propoſed. # However, it 
may not be amiſs to obſerve, that we do not certainly 
know what motives govern a perſon; either in exter- 
nally complying with, or deparimg from, hat we ſup- 


Poſe to be God's, appointments; But in forming our 


judgment, upon particular inſtances of a: perſon's con- 
dukt, with regard to poſitive inſtitutions, we take into 
view, not omy the circumſtances which attend thoſe 
inſtances, but what” evidence we have, of the general 
temper of the perſon, or of his conduct in other re- 
ſpects. And if a perſon, in his general deportment, 
evidences a humble temper of mind, we charitably 
ſuppoſe he is governed by right motives, in fuch par- 
ticular inſtances ; unleſs ſomeèthing ſpecial appears, to 
evidence that, in thole TR: he 1 Is governed 3 the a 
{elhſh temper. 7 

But to return, 1 will mention ons 4 obſetfation more, 
in which you have implicitly acknowledged the pro- 
priety of my ſentiments. » The obſervation is found 
in the 106th page of your Reply. But, to do juſtice, * 
muſt bring the connexion into view, and correct one 
of your miſtakes. In my Letter, I had ſuggeſted che 
idea, that ſome circumflances might juſtify admiſſion 
to the Lord's ſupper, prior to baptiſm, eſpecially, if 
immerſion be confidered as eſſential to the ordinance. 
And further obſerved as follows: For a real Chriſ- 
tian may, for many years, be ſubjected to ſuch bodily 
diſorders, that it would be preſumption, rather than 
duty, to be plunged all under water: And yet, at 
certain times, he might be able to attend the ordinance 
of the Lord's ſupper. And muſt he be deharred this 
privilege, or forbidden this N dg becauſe be 
78 unabic to he immerſed ? 
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it; but ſaid the contrary, that it would be 4e. 
757 rather than duty, for him to be immerſed. Yout 
mut he be debatred this privilege;'or forbidden this 
Huy, meraly becauſe he is unable to be immerſed 7 
You applied the term privilege to the Lords Tupper'; 
and the term duty to baptiſm: But, as 1 uſed them 
they both referred ta the Lord's ſupper. © Had you 
_ difcovered your miſtake ſeaſonably, it might have fav- 
ed you conſiderable labor. Büt the miſtake may 
yet be advantageous: For, by miſfaking me; you 
have been led to ſpeak the truth. To corret᷑t my 
ſuppoſed miſtake, yu have ſail this: * do not be- 
lieve that God requires any duty of his creatures, 
which his holy providencetfas rendered them unable 
to perform.” Theſe, Sir, are words fitly ſpoken ; 
and they are full to my purpoſe. . For, Sir, ability to 
periorm a duty, imphes a competent underſtanding, 
as well as competent bodily ſtrength.” And are we 
not as dependent on the "providence of God, for a 
right underſtanding of the outward forms of a palitive 
MA, RET ORE Re REPO TIT IP RET TH A 2 
enen 
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By. whole, prov idence is it, that ſo great ll lr of 


our fellow creatures are totally, unacquainged with 
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golpel inſtitutions; and are fill in Begthetiſh ignq- 
rance ? By whoſe providence is it, that Tome arc 
deaf and dumb, ſo that they cannot be, inſtrufted ; 
and that others are in a delirium ? Is it not by God's 
providence, that ſome arè favored with a better <du- 

2 1 uy catrory 
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2 and a much clearer diſcernment, than others? 
By w hoſe rovidence is it ſo ordered, that perſons, 
by their different . educations, are e to dif- 
ferent ſenſes of the ſame ine): 2 By whoſe ae 
is it, that ſq many perſons are ſq ignorant of the Greek 
language,, that they cannot determine who axe the 
he Judges of; the Greek words, which relate to bap- 
? And, by whoſe ihrs is it, that ſome per- 
fone haye ſuch low.un derſtandings, as 5 PF, confound- 
ed by the arguments of contending: 

Perhaps you will ſay that it is to . 10 
our own faults, that 2 5 * 12 ATI 
N the, cal e. And is it not, Sir, 

| often the cake 5 5 fault. 1 
Vet, all the le bas are Go the e 
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a perſon is now 55 in Lace lee his preſent 45 
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THE view. x have given of the fature of. JG will 
of Chrilt, may ſerve as a fey to unlock the many dif- 
ficulties, which you, have ſuggeſted in the Reply. 1 
tell not attend to every. particular difficulty. you 

have flated ; but only to a few of the moſt, formida- 
ble. If give you the key, and exhibit a n 
of the uſe of it this 1 may be. ſufficient. 

14 firſt di gr © which 1 ſhall A may be 


ply. 
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To: ſtate the difficulty with conciſeneſs, and 
Eee from ambiguity, it is this. I have ſaid, that 
Godly ſincerity” is the eſſence of conformity to the 
will of Chriſt © You take it for granted, that, in the 
exerciſe of this fincerity;"we have propoſed, and you 
have refuſed, open communion. The - concluſion, 
you imagine, muſt be this: „ That it is the will of. 
Chriſt,-that the Pedo- baptiſts ſhould communicate 
with the: Baptiſts ; and at the ſame time, it is his 
will; that the A ſhould not denen with 
them!? 
But, Sir, this coneluſion does not follow 2 che 2 5 

premifes. For, I may att conformably to the will 
of Chriſt, in propoſing to do a ching, which I cannot 
accompliſh. And it is not his will, that I ſhould per- 
form impoſſibilities, or that you ſhould violate your 
conſcience,” The proper concluſion from the premi- 
les, in full terms, is this: That the will of Chriſt, as 
it reſpects our duty and yours, is ſuch, that we may 
act conformably to it, in propoſing open communion, 
and you act conformably to it, in'refufang to comply. 
This concluſion, I will readily admit. And the con- 
ſiſtency' of it may ap * by obſerving, that there are 
different degrees of light or knowledge, reſpecting 
the ſubject. We have "Gither more light, or 1% light, 
than you poſſeſs. And it is the wilt of Chriſt, that 
we ſhould Fl keep clear from {inning againſt our own | 
conſciences. If, in propoſing open communion, wer 
love God, with all our underſtandings, this is conform- 
ity to the will of Chriſt, as his will reſpects our preſent 
duty. And if you love God, with all your under- 
ſtanding, in refuſing to commune with us, this is con- 
formity to the will of Chriſt, as his will reſpects your 
preſent duty. Vet, it is his will, that both parties 
ſhould ſearch the ſcriptures for further inſtruction. 
And, when our underſtandings are rightly informed, 
we may, perhaps, both att conformably to his will in 
communing at one table. 
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. difficulty you introduce, in page 118 ; and 
you have taken up nearly. two pages in lating the 


. caſe, . But it may; be reſolyed in few words. The 


object, in this icale, was, to make it appear that, upon 
my plan, a perſon may be both; gualHe,e and unguali- 
ſiad for the, Lord's ſupper, at the ſame time. . Your, 


miſtake may be diſcovered by; obſerving, chat, if the 


perſons * ſincexity fails him,“ in the inſtance yo 
mention; and he is: brought conſcientiouſly to think 
tbat baptiſm, by immerſion. is an eſſential prerequiſite 
to the Lord's ſupper; upon my ſentiments, he muſt, 
of courſe, view himſelf as unqualified, for the ordi- 
nance;: Aud the church, who underſtand his ſitua- 
tion, muſt vic y bim in the ſame light. For whatfoeo-. 
er is not of faithgiis fon, And, 1 in this caſe, as well as 
any Other, he, that doubteth 25 damned, that is, ſell. con- 
demned, / he cat. Hence, there is no appearance 
of- his being qualified and unqualified at the ſame 
ume, even upon your own ſtatement of the n 
In page 110, you Mic. what you call the ph. of 


| the controverſy, thus: „How can ve conliſtently | 


communicate with you ? If we communicate with 


vou as baptized. perſons, we practically giye up our 


own principles; if we communicate with you, as un- 
baptized, then ve unwarrantably depart from goſpel 
order. Jou cannot be inſenſible, my dear Sir, that 
this is the very puh of the controverſy; and that 
one or other of ele difſiculties muſt inevitably fall 


10 our Hare, in co we eſtabliſh communion with 


you.) 
Now, Sir, if it can be a that the p:t/; of 
the controverly is rotten, we may have hopes that the 
nox1ous irce of cloſe communion will die. And the 
view which has been given of the divine law, or the 
will of Chriſt, may be. improved as a glaſs, to diſcern 
whether this 71 be defeftive or not. By the help 
of this glaſs, 1 think I have diſcovered. that the pith 
ol the controverſy may be reduced to this queſtion : 
Whether 
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Whether other,: Chriſtians are bound to love God 
with all your underſtanding, and no more, in order 
to their being qualified for acceptable communion at 
the Lord's table. And the affirmative of this queſ- 
tion is the only idea, which you would have to give 
up, of your peculiar, ſentiments, in order to open com- 
munion vith other Cbriſtians. For, in the view of. 
the will; of Chriſt, it plainly appears, that thoſe. modes 
of external conduct, which may be eſſential ww: Jotts 
may not be eſſential for others. | --- {1 | + {1 | 
'Your communing with us would by no means im- 
ply, that baptiſm by Immerſion is not an eſſential pre- 
requiſite fox communion for yourſelf ; or that it is 
not eſſentjal to your anſwering a good conſcience, be- 
fore God. Unleſs this be the cafe, that when Chriſ- 
tians of different ſentiments commune eee 
make a practical exchange of ſentiments, by thus ap- 
proving of the ſentiments of each other. | 
I will now. obſerve, what would be the language of 
your practice, if you ſhould come to the Lord's table 
with me. It would be to this amount, I eſteem my 
brother to be a real member of Chrilt's body; and, 
as ſuch, he has a right to the children's bread. It is 
true chat, according to my view of the word of God, 
he errs in judgment, reſpetting the ordinance of bap- 
tim. And what be calls baptiſm, would by no means 
fatisfy my conſcience, with my preſent view of things. 
But what am I ? A poor fallible worm like my brother. 
It is, therelore, poſſible, that 1 am in the error, and he in 
the right. This being the caſe, it would ill become me to 
reject one, who, I am ſatisfied, Chriſt receives. I ſee 
that, by his having either leſs light, or more light, that he 
may not be under obligations to the ſame outward. 
forms, which are incumbent on me. To tura the ta- 
ble, I can caſily ſce, if he were to judge and rejett 
me, it would look like his aſſuming the prerogative 
of God. And I ſhould ſay, Who art thou that judg- 
eſt another man's ſervant ? And, lince we are upon 
on 
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Gaal cqual footing, as to "— proper cleiny to ifallibility; It 
I fhould judge and rejett him, my conduct muſt, = 
his view, best the ſame complexion, And, as we 
have charity for each other, that we are one in Chriſt 
Jeſus, ne bread/and one body, it appears moſt ſuitable, 
that we ſhould! expreſs our fellowſhip, by partaking 
together of that bread, which is a ſyribol'ef the unity 
of the many members of Ohriſ®s/body. -'T'have, indeed, 
 maintaitied'a ſentiment; which implied; that my broth- 
er was obliged to love Godwith-all my underſfanding: 
But I now ſee that the command is to every indi- 
vidual; Thèu ſhalt love the Lord thy Gods with; all 
thy heart; with: alb % ſoul, with all % anderifand. 
ing, and with all % 11— and thy neighbour as 
thyſell. And alſo ſec that thus to love is more 
than all whole burnt offerings and ſacrifices: ' 

Does this, dear Sir, at firſt view, look to you, like 
too great condeſeenſion and ſelf.abaſement, for a fal- 
Jible creature. If fo, you will be plesſed i to remem- 
ber, that he who humbleth tampelf 1 ſhall be exalted.” 

I might add more; if it were neceſſary. But I 
hope, by the light exhibited in this and the preceding | 
chapter, you will ſee, that the cloſe communjon tree 

is defedive at the root and iir the pit, that it has its 
foundation in the ſand, and muſt fall; and that it is 
time for you to make your eſcape, and no longer 
ſtand hy it, as a prop for its ſupport. 

Being apprehenſive that you may chink, that in 
my attempt to ſolve the firſt difficulty, I have involv- 
ed another; I will here ſtate and anſwer it. I have 
granted, that you may be conformed to the will of 
Chriſt, in e to commune with us, as his will re- 
een your duty. You, perhaps, will aſk, why I write, 
or what more J can defire, if you are now conformed 
to the will of Chriſt. 

Anfwcr. You ſuppoſe that a ſick man, may be con- 
formed to the will of Chriſt, in neglecting to go to 
the houſe of God. What more, then, can you deſire 

reſpecting 
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telpeQing bim ꝰ Would you not deſire that his. health 
ſhould be recovered, that he might enjoy the privi- 
lege of publick- worſhip, ? May I not, then, as confiſb- 
ently deſire, that the defects ef your /underſtanding 
ſhould be removed, that l we may enjoy the bleſſed; 
neſs of communicating together at the Lord's table. 
It is our duty to attempt the recovery of the ſick 
man. And, as ſoon as he is well, he cannot love 
Cod with all his '/erength, without doing ſome things, 
which vere hot; his duty} while confined: to his bed. 
So, I apprehend, that if your underſtanding were 
rightly informed, you - could not love God with al! 
rau eee, in beg do commune with us. 
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An Inquiry reſelling the E ence of Baptifu, or where 
in the Lene 8 210 5 K. 


5 YOU | >= conſidered, me as rather ann in 
this particular. I gave it as my opinion, that the eſ- 
fence of baptiſm does not conſiſt in any one paxticu- 
lar mode: And yet I did not tell in what the eſſence 
of baptiſm. does conſiſt. i ah 
I am, Sir, willing to own, that 1 felt a difficulty, 
with regard to aſcertaining, i in , what, the eſlence of 
baptiſm conſiſts. And the propoſed inquizy is, per- 
haps, attended with more difficulties than what is gen- 
erally imagined. I ſhall briefly ſuggeſt. ſome of the 
difficulties, which, have occured to my mind, and then 
ſtate what, at preſent, appears to me moſt probable ; ; 
reſerving to myſelf the liberty to change my opinion, 
as ſoon as I diſcover further light to change * to ad- 
vantage. A 1 1 
The eſſence of baptiſm either conſiſts. in ſome one 
* thing, or in a certain conjunction of ſeveral 
things. 
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things. {ff it conſiſis in any one thing, then, wherey- 
er we find that obe thing, we find | baptiſm ; and it 
muſt be:.confidered 'as valid, without regard to any 
thing'elſe. And if that one thing is not found, what- 
Erer other things are found, we find no baptiſm, 
Suppole, then, the eſſenee of baptiſm to conſiſt in 
calling. the names of the Trinity over a' perſon: 
'Phenzcany.one who bas had the names of the Trinity 
called over him, has been baptized, whatever might 
be the. character of the ug ed OE adele 
tor. gar 
Ot ſußpole that the lence ef bd Riſes conſiſts in 
the Application of vater to the ſubject : Then, every 
one, who has had water applied to him, is a baptized 
perſon. If the'effence of baptiſm confiſts in immer/-. 
ing the body of. the 3 all under water: Then, 
every one, who has bHen plunged,” bas been baptized; 
whether the immerſion were accidental or deſigned. 
Theſe tentarks will apply, with regard to , 


and every other mode of baptiſm... 


You inform us, that the l. « hold that im- 
merſion in water, and a perſonal profeſſion of faith 
and -repentafice,- are eſſential (o baptiſm,” P. 36. 
Here you have brought into view a conjunction of 
two things, as eſſential to baptiſm ; which ſuppoſes, 
that the eſſence of baptiſm is not to be found in any 
one ching, ſeparately confidered. . Vou have not ſaid, 
that this conjunction conſtitutes the eſſence of bap- 

tilm. You either intend, that this conjunction conſti- 
tutes the eſſence of baptiſm, or you do not. If not; 
men you have left the ſubjett 1 in the dark, as well as 
your friend. But, if it be your meaning, that the 
conjunQion of immerſion and perſonal prefefſion, con- 
ſtitutes the effence of baptiſm, we will attend to che 
a We 
I will follow, that the e of 125. ſubj <Q 
is 901 to be regarded, provided he has confidence 
enough to groe, faith and repentance. © 
2 | 2. The 
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2. The charaQer of the adminiſtrator is of no im- 
pdttance, whether he be an ordained, miniſter, a pri- 
vate Chriſtian, a profeſſor, or a profane * Be- 
"UGH, | 

3. On this ground, there is, nothing to hinder a 
perſon's being both the ſubzett and the adminiftrator: 
The:moſt abandoned wretch may ſtand on the banks 
of a river, and profeſs faith and repentance; then 
plunge. himſelf into the water, and the work is com- 
pleted.” ++ His : baptiſm is valid, whether he ever; . 
pears above water again, or not.. 

.: It matters not, in whole, name a perſon is bap- | 
tized, whether it be in the name of the Trinity, or in 
the name of. the United States of America. 

But, if the conjunction of pexſonal profeſſion and im- 

Warft, does not conſtitute the whole of the eſſence of 
baptiſm ;-yet, it ſhould ſeem, that they conſtitute a part 
of the eſſence, as they are eſſential to the ordinance. 
Yet, when we come more cloſely to examine, we find 
that perſonal profeſſion is, at moſt, only a prerequiſite 
to baptiſm ; and, therefore, ſomething, entirely dil- 
tin from the Hence of baptiſm. ; Conſequently, the 
conjunction becomes. disjoined, and we have here 
but one ſimple thing, to conſtitute the levee. of bap- 
tiſm, viz. immer ſion. 
Furthermore; as I think you will not hens the 
conjuntlion of perſonal profeſſion and immerſion, to 
conſtitute the whole efſence of baptiſm, we will add 
another thing, viz. That the profeſſion ſhould appear 
credible, or that there ſhould be ſome ſatisfattory gv- 
idence attending the profeſſion, which ſhould be a 
ground of charity. This, perhaps, you will readily 
admit. 

But, in chis caſe, people would be divided. Some 
would view the profeſſion as credible; white others 
would feel no ſatisfaction. And thoſe who view it 
as not credible, muſt view the baptiſm as invalid. 
And, if the conjunftion of theſe three things, were 


K | allowed 
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allowed to conſtitute the elſchce. of baptifin, chen 
rt of the eſſence of baptiſm might confiſt in falſe · 

d; and any body might be the e 
the ordinance. | 

Let us, then, bring in a fourth ingredient, viz. 
Goſpel qualifications in the adtniniſtrator, This would 
involve another ' queſtion,” upon which there would 
be great diviſions, viz. What are goſpel qualifications 
for an admintſtrator? We will ſappoſe three, in 
which, probably, we ſhould be agreed: Goodneſs of 
heart, ability to teach, and regular ordination. But 
in caſe every body ſhould agree, that theſe are re- 

quifite qualKicatiohs* for an adminiſtrator, yet there 
Jug. doubtleſs, be great diſagreement as to partic- 
ular charabters, whether they poſſeſs theſe qualifica- 
tions, or not. Name what character you pleaſe ; and 
ſome people will ſuppoſe, eher that he is not a good 
man, that he is not able to teach, or that he has not 
been regiilarty ordainetk And all who ſcrupte the 
qualifications of che adminiſtrator, muſt ſcruple the 
validity of the baptiſm, by him-adminiſtered. - 

Now, Sir, when. theſe things have been duly con 
fidered, who of us ſhall be able to ſay, with any cer- 
tainty, that he has a right to che Lord's ſupper ; pro- 
vided that baptiſm be an eſſential prerequiſite to the 
ordinance ? And does it not diſcover a little toò 
much of the ſpirit of infallibility, for one Chriſtian to 
make a compliance with his own view of the ordi- 
nance of - baptiſm, an <ffential term of communion 
for others, while it is attended with ſo much difficul- 
ty to atcertain in what the eſſence of baptiſm conſiſts ? 

I ſhall now, in a few words, obferve, what, at preſ- 
ent, appears to me to be the oa reſpecting 8 el- 
ſence of baptiſm. - 

1. Baptiſm may be conſi dered as 4 duty of the d. 
miniſtrator. In this view the eſſence of baptiſm con- 
fiſts in adminiſtering the e 12 N at- 
ſections of heart. | 


2. Baptiſm 
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2. Baptiſm may be conſidered as a duty, in which 
private whe cg are- concerned, as fubje&s. In this 
view, the eſſence of baptiſm, to any individual, conſiſts 
in his anſwering a good conſcience towards God; 
or in his loving God with all his underſtanding, with 
reſpect. to this ordinance. For, with regard to this, 
as well as every other duty, the eſſence of it muſt 
conſiſt in rectitude of affection. 

g. Baptiſm may be conſidered as a ſymbol. And, 
in this view, the eſſence of it conſiſts, in its properly 
repreſenting the things, it is deſigned to ſignify. =» 
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Various Particulars in the Reply confidered and exam- 
Ii ne ined. T9 43751438: 2192p” 2: 
| ['N the two foregoing chapters, I have endeavbred 
: to refute' your arguments, and to obviate your 
objeRions, againſt open communion. But ſtill there 
are ſeveral things in you ;Reply, which demand a 
more particular conſideration. - Theſe: things will be 

a attended to, in the following ſections. a 


Se . 1 
5 1 3 | 2 
The Term SixcERITx, as uſed in the Reply, amBiGu- 


- . ous and UNINTELLIGIBLE. hte 


„„ be os”  G-v 

IT was obſerved, in the Friendly Letter, that you 
uſed the term ſincerity, in ſuch zn ambiguous: man- 
ner, that it would gaturally lead your readers to ſup- 
poſe, that you make no diſtinRiog between godly ſin- 
cerity, and that ſincerity,” which is conſiſtent with 
reigning enmity againſt God, and all that is good. I 
muſt now ſay, that, in your Reply, you have uſed the 
term in ſuch an ambiguous manner, as to miſrepreſent 

ny ideas, and to confound yourſelf. 4 one 

I before gave it as my. opinion, that, in the ſcrip- 
ture uſe of the term ſincerity, it generally intends 
pure and upright affections of heart. In your Reply, 
to prevent any miſtake in future, you have defined 
the term, in the ſenſe in which you wiſh to be under- 
ſtood when you uſe it. The definition is this: *The 
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koneſt dernen of che mind, according to the de- 
gree of light im the underſtanding.” P. 66, 

But, Sir, I am as much at a loſs, as to your Scale 
of the term, now, as though you had given no'defini- 
tion. And the reaſon of my perplexity- will pho; 
oy the following particulars. | 

1. vou entitled the ſeftion thus: 4 Godly Auer. 
ty, as cbnnetted with external obedience, conſider- 
ed.“ Which naturally led me to expekt, that you 
were about to treat of godly functrutys þ 
2. Upon ſearching the ſcriptures, you kale: pro- 
duced but one inſtance, in which; Cites the ſubltan- 
tive /incerity, or the adjefive fintere; i is uſed in a dit- 
ferent ſenſe, from that, which I gave of the term. 
And, in that inſtance, it does not reſpet either cor- 
dial or mental exerciſes. And you have owned that 
the ſenſe I gave of the word; is a ſcriptural ſenſe. 
3. You have allowed a diſtinction between the 
common acceptation, and the ſeripture ſenſe of the 
term, in theſe words: “But ſhould it even be grant- 
ed that the word, when uſed in ſcripture, is conſtant- 
ly uſed in che ſenſe for which you plead ; will you 
| hence argue that I am obliged to uſe it in this ſenſe ? 
Have I not à right to uſe it according to common 
acceptation ? Surely 1 dure not mentioned godly or 
Jeripture fencerity:” -P. 65. 

4. Aſter giving your Feen, you proceed to 11. 
{aſtrate/ it: Thus, a man may be a ſincere friend 
to the Fedetal Conſtitution. He may be a good 
man in a moral ſenſe, and yet his ſincere attachment 
to the laws of his country, may. be che effect of his po- 
Iitical ſentiments, ' rather than his picty. Another 
man may ſincerely believe the xxxix articles of the 
Church of England, and as fincerely believe that all 
the Diſſenters are wrong. I ſhall not pretend to ſay 
that this is godly fincerity, or that it is not:” P. 66. 
Let us pauſe a moment and remark. Godly fincerity 
wo what you propoſed to I} 5 you bave allow- 
| ed 


| 
| 
| 
| 
| 
| 


78. No 
ed my definition of godly ſineerity; you ſuppoſe a 
diſtinction between the /cripture and the common ac- 
ceptation of the term ſincerity; you have pretended 
to define and illuſtrate, the term, in your ſenſe. of it); 
and then tell me, that you ©, will not {ay that this. is 
godly ſincerity, or that it is not.” Now, Sir, who is 
the wiſer for your. definition? Surely, I am not; and 
I; have reaſon to ſeruple whether yay underſtood jt 
yourſelf, For, og eee a 

5. With this perplexed definition of the term, you 
proceed to oppole my arguments; and endeavor to 
make it appear, that my ſentiments: juſtify Saul, in 
ſparing the beſt. of the caule; Uzzah, in putting forth 
his hand to ſteady the ark; John, in falling doyn to 
worſhip the angel; Calvin, in perſecuting Servetus; 
and Cranmer and Ragers, in being acceſſary and 
conſenting to the perſec ution of Joan of Kent. All 
theſe you conſider as ſincere, iu your, ſenſe of the 
term, , Then, at the cloſe of the ſedtion, yau allow, 
with regard to the Jaſt mentioned inſtances, that their 
lincerity was nothing but the ſpecious ſhow, of, godly 
hacerity. Thele, Sir, are your own; words: I. do 
not mention cheſe things with a view of glorying in the 
ſufferings of my un denomination, not, for the ſake 
ot reproaching others à but to;ſhow, what, enormgus 
cruelties good men may praftiſe, under the ſpecious 
ſhow of godly foncerity and a acal for the truth. 
This, Sir, is a ſpecimen of your uſe of the term 
ſincerity;; and whether, hy your definition, you did 
much. towards preventing miſtakes; in future, the im- 


partial will determine. Sat int 


lt may nom he proper 10 ſay a few words, to clear 


muy ſemiments from the load of enarmities you have 


impoſed upon them. Can 
1. With regard to the conduct of Saul: You ac- 
count him ſincere ; yet you ſay chus: I ſhall not 
pretend to lay chat be had any godly ſincerity, or 
that be had not. But, Sir, you muſt more than Jo 
* IE 
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he had godly fincerity, you muſk. prove it, and prove 
that it was in the exeroiſe of godly ſincerity, that he 

fpared the beſt of the catile, before it will penn 
| 4 ſentũments juſtify his conduct. 
F 2. The conduR of Uzzah next falls under couſid 
an: r youTey as ſtill more to your 
. W:purpoſe.” Perhaps not, Sir: For, you have fur- 
ther ohiſervied thus =: <4 What there was, either in the 
tondut or diſpoſition. of Uzzah, which was fo offen- 
five to the Divine Being, as to mark him out as a 
monument of ſacred diſpleaſure, is perhaps unknown 
to mortals.“ Had you duly attended to this cixcum- 
Rarice, in ſeaſon, it might have ſayed you the: trouble 
of producing Uzrabi's conduct, as an argument againft 
my ſentiments. If it is nepnown to mortals, what 
there was, either in the - conduff or diſpoſition of 
VUzzah, which was ſo offenſive to the Divine Being,” 
how came you2to know, that this inſtance would be 
ſtill more to your purpoſe than the former ? Do ow 
Pune to know /moterthan mortal ? 

As dark a caſe as it is, I will venture to ſup 

it was not any exerciſe or expreſſion of godly ſin- 
cerity, which was fo offenſive to God. And, when 
you have proved the contrary, I will own, that «this 
inſtance is a fair tetal of” my Fergu nen and chat“ 
my 'teaſoning . fails. 
3. The conduct of the beloved difoiple now calls 
for attention. I have, Sir, no inclination to ſeru 
the ſinoeruy of ohn, in Billing: down before the an- 
gel. I think it is moſt probable, that he thought the 

angel to be jeſus Chriſt; and, as to Chriſt, fell down 
to worſhip. The angel, perceiving his miſtake, in- 
formed him; that he was no more than a — ſer- 
'vant, and fo not the proper object of worſhip; This 
was ſatisfactory o Johfi,,and he defiſted. His miſtake 
ing the an —— hriſt, did not alter the nature of 
his uffections towards Ohriſt; not was he, in this view 
— the matter, chargeable wich worſhipping a mere 

creature, 
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"creature; as you imagine. Nor is there the leaſt ev 
dence: of crimihality in his conduct. And this im- 
Aance is fo far from being againſt my ſegtiments, that 
it is wholly 3 in their favor. For, if 25 Chriſt is 
proper object of worſhip, and John really thought 
the angel 10 be Chrift, it was his duty to pay him hom 
age. And his fo doing muſt have been as accepta- 
bie to Chriſt, as chou h he had perſonally ſtood in the 
Place of the angel. For, it was equally expreſſive of 
right a inthe view — r m werd not * 
man feen. | - 
But: Sir, if it can be incite: to wy ar els: Jobs 

meant 10 pay chat bomage to a mere creature, which 
is due to God only, I ſhall readily 0 b. n in 
the exerciſe of gotfly ſincerity. int, 

4. With regard to the condutt of Calvin, Gase 
104 Rogers, in the inſtances you mention, I am wil- 
ling to agree with you, that they were governed by 
nothing better than the © ſpecrous ſhow.of godly ſincer- 
ity." And, as T have ever been accuſtomed to a-dif- 
tindion' between the iſpectous ſhow of a thing; and the 
thing itſelf, I cannot, at 3 fee 1 "Wy 2 
approve their condukt. , , 

My ſenſe of the term godly ty was . 
and determinate. You have oppoſed my arguments, 
with a vague and indeterminate ſenſe of the term, 
and have allowed us to conſi der your ſincerity as» 
8 more than the “ ſpecious ſhow of godly fincer- 

1 am, therefore, willing to refer it to the judg- 
hen of the publick, whether'your replies to my ar- 
guments, are any ching more than the ſpecious yore” 
of farr * acer 

In the beginning of: this ſeQion 1 affertes, chat, by 
your ambiguous uſe of the term ſincerity, you had not 
only miſrepreſented my ideas, but confounded your- 
ſelf. The firſt part of this charge, I truſt, is ſufficient- 
ly fupported. . I am now ready to ſupport the other. 
| maus religved my ſentiments from the * ſpecious 


ſhow 


To 


ma ſee whether you can manage it io better advantage: 


1 
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ow of bad conſequences, ſhall now 8 this loadof 
enormities 1 1 your own ſhoulders, that the publick 


:  You- will be- pleaſed to remember, that all' the 
above mentioned A a acted ſinceneiy, in your ſruſe 
of the term. Now, pleaſe” to read your ohſer vation 
page 91 In order to apply the foregoing; obſer: 
vations, we are willing to acknowledge, that we do not 
think. a man to blame, for ſincerely acting according 
to his conſcience, although it be ever ſo erroneous:;” 
Therefore, whether they had any godiy . ou 
not, you have, in plain terms, eee m from 
bleme | eee eee VET 5 Pl 
That they might be to blame mat. bbs 
beſt means of information; and ſo to blame or hav- 
ing. erroneous conſeiences, will. readily be granted: 
But this paſt negligence was entirely diſtindt from thein 
acting fincerely; according to. their conſeiences, in the 
inſtances. you have produced ; and, therefore, can af- 
lord you no relief. And by the above obſervation; 
you have not only acquiited the perſons, who: have 
been named, but you have juſtified the Jews in per- 
ſecuting Chriſt, if, by acting ſincerahy, you mean the 
lame as acting according to theit entiments. 
: Moreover; however erroneous. our conſciences may: 
be, if we are ſo much as ſincere, in your ſenſe of the. 
term, ot have the 5 ſpecious ſhow. of godly finceritys' ; 
you have, in plain terms, acquitted us from guilt, in 
daptking ne by ln | 
þ 6 (14 ine 
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- Myrepreſentatons dteted and 1 


| IN your. fiſt bene, ON * a 2 « noth- 
ing could give” you more ſenſible regret than to 
| L | miſtonceive 
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— or lia ten com? & POR 
ſhouldqbeiforry; Sir to oc caſion 3 eee | 
your: mind; unnect flarily 3 but I. Feel Under -obliga- 
e ydint out i ſome of: the miſrepre ſtntationx x) 
my ſentiments, which ate found in our Reply > Arid 
ificyum hadoa tigbi view of felt, expeſt your 
wülche waryngret 12010, ak” 450 REC 
20Beſides ib miſrepreſeniaton of my angu- - 
_ paw upon ſifiaenity, by your. ambiguous uſe of the 
termpcthere area number of :partacalar; iiiſtances in 
the, 3 —— has been mulrepre- 
fend ;rintheamiof: glaring mann. 
I. In page 120, you 9 thus: „ If I am mot 
müclumiſtiaken, yowmake this homeſl conceſſon, That 
u M cripture ds to mf ants baptiſm ar Sw, f Strange 
mdeedt; Full eee and yes . . Eau 
left cul Le tb Noni deu gate Big ea ln e 
Ae im my Letter b. which you ground. 
ed propor. hr was this: And the ſilence of 
about women's partaking at the Lord's table, 
, pood evidence that they did not partake, as the 
filence of TeriptarestelpeRing the baptiſm of infants 
is aguinſt their eben baptized. My words, by no 
fair conſtruſtion, could imply; chat the ſcriptures are 
more - fient;-with regard 10 infan⁰ buptiſm, than ey 
axe; wich regard to women partabing at the Lord's ta- 
ble. But do you ſuppoſe, Sir, chat the ſcripture is 
entitely:ſilent, with regard to the later; or filent in 

ſuch a ſenſe, that it cannot be made to appear, b 
fair implication or conſequence, that women were ov 
mitted to the Pord's table ? If vou do, you muſt 
either allow, that the filence of ſcripture, in this in- 
ſtance, is a ſufficient warrant for their admiſſion; or 
that your practice is repugnant to ſcripture. If you 
do not, it is eaſily ſeen that you had no und for 

uch a repreſentation. of my words. 

II. Ix the Letter, after remarking upon a text you 

cited, AQ: Hi; 42, 1 wade: this 'bbſervation : But, 
20 8 Sir, 


| 3 

Sir, ſuca a method ol quoting beripture, f is calculated 

0 miſlead the ignorant and inatte naive 
In; your vindication, you have this; ſurpriſing re- 


—. But however, if to be conſormed to the 


doctrine, and continuing ſtedfaſtly in it, be 
a dangerous practice, and — to miſſradi the 
ignorant and inattentive, we: ſhould! be glad to fee 


the danger pointed: out, and a better Nenn of . 


trines propoſed ſor imitation.) P. 129. 
Here, Sir, you have inſinuated this falſ>iides, VIZ. 
That I conſidered it as a dangerous practice, to be 
conforinedt to the apoſtles? doctrine, dc But, Sir, 
it was not conformity to the apoſtles doſtrine, 


hut to your method of quoting ſcxipture, thatuÞ made 


the objeftion;: And I may add, that you underſtood 
my objettion in this light, if we may believe your 
words. For; in the beginniug of the ſeldibii, with ſpec- 

ial reference to this objectiin, you ſayto menhug23%:You 


have chargedane with quoting {i 


oripture in a method cal- 
. culated to miſlead: eee and inattentive. . And 
it ſoems to me, that your muſt have been very 
treacherous, if, in writing leſs than two pages, you ſhould 
o forget the idea as to make ſuch a falſe repreſentation. 

III. In the ſeventh part of the Friendly Leuer, 1 
ſuggeſted what appeared to me to be the natural ten- 
deney of your coke communion. *:ſentiment and Prac- 
tice. In the beginning, I limited the remarks, by 
laying ' ſentiment and practice. And in all my illuſtra- 
tions I kept up the ſame idea, without ſaying a ſingle 
_ wordagainſt your other een init W r 
Dieren t 99g GG 37h, 


In quoting: inywwords, you ſays mroperly;: 6 fame! 


and practice: but, in your replies, you ſubſtitute 
ſentiments for ſentiment. And fometimes you confid- 
er me as 'objetting to your ſentiments in general 
terms; at other times, as objecting particularly to 
baptiſm by immerſion. And, to conclude your re- 
_— e thus”: « Pandora Fatal box could 
| ſcarce 


an 


. 
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ſcarce contain more evils, than you attribute to bay- 
tiſm by immerhon “ .f gn et 


No, Sir, as hard as it may ſeem, I muſt Aue mat 
there is not, to my knowledge, one word in the Let: 
ter, Which, by a fair conſtruction, will afford the leaſt 
ſupport to: this aſſertion. The evils, Sir, I; attributed, 
not to baptiſm by. immerſion, but to making immer- 
hon an eſſential term of communion: ; and to the man: 
ner, in which ſome preachers of your denomination, 
urge the idea and dinell upon it ; as ve diſceming 
reader willbeafily. diſcover. „ i N Digue In | 
Having made the above aſſertion, you break word 
into an exclamatory addreſs to the Redeemer: 0 
thou; condeſcending; Redeemer, is an bumble imita-· 
tion of thy innocent example, thus charged with lead- 
ing the fatal "47 ahve oh to infidelity, and final — , 
If Obriſt / had given you a direct anſwer to your 
adũdreſs it muſt be this effect: No nei - 
therl an ι humble. imitation of my example,” nor 
*baptiſm by immerſion, which you mean, oa ever 
charged with ſuch things as you pretend, by the-writ- 
et or the , writings, to Which you refer. —And, dear 
Sir, if your heart was as far from the truth, as your 
words are ſrom giving a juſt repreſentation, your ad- 
dreſs has long ſince. been recorded among the players | 
of the! wicked. But,,cu arrTy hopeth all things. 
IV. In the 114th and 1 15th pages, to prove me in- 


5 conſiſtent with myſelf, you pretend t quote the follow - 


ing obſervation from the Letter: Granting that immer- 
ſion be the. appointed made of baptiſm, and believers 
the only. proper ſubjects, yet if a Pedo-baptiſt+really 
thinks Otberwiſe, and, with an obedient heart, offers up 
his children in our mode, his condułt is not charge- 
able wich any moral evil, & c. But, inſtead of plac- 
ing the emphaſis on the terms, obedient heart, as: 1 did, 
you have marked for emphaſis the words really thinks. 
Then, by the help of chis falſe emphaſis, you draw a 
ſalſe coneluſion; and ſay, * to che above 
in V argument, 
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argument, all that is neceſſary to render baptiſm ac- 
ceptable, is only to really think you ate right.“ This, 
Sir, is an entirely different idea from what my words 
communicate, in the paſſage you quoted; and con- 
trary to expreſs declarations in the Letter, and to the 
whole tenor of my reaſoning. For, through me whole, 
I made the acceptableneſs of our conduct to depend 
upon the obedience of the heart. Fr N 
Theſe, Sir, are not all the miſrepreſentations, 
which I could point out: But theſe are ſufficient to 
convince the publick, that I am a very unintelligible 
writer, or that you are ſome like the -Pedo-baptilts, 
viz. liable to miſtakes and errors in judgment. 
Upon my principles, it is poſſible that you may be 
innocent, in thus miſrepreſenting my ideas: But, upon 
your principles, you ſtand condemned as gui. For, 
upon your plan, theſe errors were all “ the effect of 
choice,“ and of a moral and criminal nature. For 
theſe falſe ſentiments, which you have formed upon 
my words, are not “ thoſe fugitive thoughts which 
flutter upon the ſurface of the-brain, as butterflies do 
in the ſunbeams: But they were “ the reſult of the 
mind which” bas led “ on to external” conduct. For 
you. have publiſhed- them, and ſent them abroad 
And, it appears to me, you have no poſſible way to 
exculpate yourſelf from guilt, in theſe inſtances, but 
that of giving up your theory of the morality of mere 
ſentiment, and fleeing for refuge, to what you are pleaſ- 
cd to term my happy fuccedaneum | fincerity.” And 
if your church are of your opinion, with regard to 
the morality of ſentiment, I think, they muſt re- 
quire ſatisfaction of you. For this is a publick and 
proveable offene. 
gut, Sir, although my “ defign does not fall with- 
in” your & juriſdiction,” yet I will ſay, I have not ex- 
| hibited theſe things, with a view to prejudice the 
minds of people againſt your piety or godly ſincerity : 
But rather, that you may ſee that you are like = 
C1 | | 5 re 
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reſt of your fellow creatures; that you are 0 fallible 
in your judgment, as ſometimes to need a ſuccedane- 
um as will as other people; and to ſhow the abſurdity 
of your ideas, reſpecting ſentiments and ſincerity, and 
the importance of our having charity for each others 

when we differ in judgment. It appears to me, and 
to#others, that my ſentiments were plainly expreſſed, 
in the paſſages you have . ſo miſrepreſented. And 
hen you come to ſee, that ydu have made ſuch groſs 
miſtakes; with regard to my meaning, L hope you will 
confider that it is\po/ſeble, that, in ſome inſtances, you 
miltake the meaning of ſcripture. When you are 
expreſſing how plainly ibe ſeripture appears in your 
favor, you ſeem to forget, that things ſometimes appear 
Plain to fallible Creatures, view: we'd are Fray”) in a 
miſtake. e e ee | " 
And, if a publick teacher, of your advantages, may be 
liable to ſo great miſtakes, in ſuch plain cafes, what may 
rationally be; ſuppoſed; with regard to'the- generality 
of readers and kearers ? And, Sir, is it not requiſite 
that you ſhould put on a lie mote charity for other, 
m order to eſcaping ren cenſure yours 1 


e 5 r Il. | 


| Au Inquiry, a the Terms of- Fonmunion at the 
' Lord's Table are aſcertained. in Acts ii. 42. Alſo, 


ſome Remarks 11 the 45%. and 2 275 9 in Con. 
nerion. 


IN your firſt piece,) vou ſuggeſted the jon; that the 
terms of communion, may be aſcertained by As ii. 
42, in the following words: “ Sincetity is not the 
term of communion ;; but being conformed to the 
apoſtles doctrine, and contnuny Ny therein. 
Sce Atts ii. 42.” | 


TO 


By 
To this allufion' Lobjekted in the Letter, for two - 
ae ; viz. 1ſt, That it does not appeùr to be _y 


part of the delign of this text, to aſcertain the terins 


of ſcommunion And, edly, If the text dots ofcertain 


the terms of communion, it neither proves that bap- 
tilm is acterm-of; communion, nor that fincerity is not. 
Both of which, 1 'conceived, were included in your 
deſign of citing che text. I obſerved: thus: From 
the ne of your riting, or rather alluding to this 
text, it would be natural to expett that, upon exam. 
ination, we ſhould find the apoſſle deſcribing the terms 
| of:comivitnion.'>/To!which you reply: + I conclude, 
Sit, ou examination that this dors abundantly ap- 
Nor am I convinced, that the paſſage is not 
pertinent to the purpoſe bor which it was citeti: And 
if it does not deſcribe the terms of e 1 
know of none that docs.“ P. 127. 

We will chen examine, and fee; Whether you are 
able to prove; that baptiſm is a term of communion. 
In the 4 iſt verſe; which s before the one you cited, 
we have an explicit account, that the converts were 
baptized, and added to the church. Then they 
that gladly received;the word were baptized ; and the 
lame day there. were added is them about three thou- 
fabd fouls.” Then follows the verſe you cited, which 
_ folely relates to the pious and orderly walk of theſe 
converts, as church members. And they continu- 
ad ſtedlaſtly in the apoſtles doctrine and fellowſhip, 
and in breaking of bread and prayer.“ 

But if the terms of communion are aſcertained, in 
this te xt, it is eviderit, that haf is not a. term of 
communion, unleſs by continuing in the apoſtles doc- 
trime is meant continuing to be baptized,” For they 
had beep once baptized, prior to the account in this 
verſe: And we have ne intimation of baptiſm in this 
verſe, except this be intended, by <contiffuing in the 
—_ doctrino. 


. 0 1 obſetved 
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1 Toblerved, in the Letter, that this account reſpeR- 
ed. the conduct of ſome, who had already been ad 
mitted to communion. : Upon this you * beg to know 
where we have any account of their being REGENTS 
before. this.“ L anſwer rr, 

1. We have the account in the Needle . 
if being added to the church implies _ aims 
to the communion of the church. But, 1 
2. We have che account in the verſe you cited] 
It.is implied in the word continued. For the word 
continued reſpetts their breaking. of bread, as well as 
any: other duty mentioned in the verfſe. When we 
look, into a ſinging book, and read upon the top ot a 
page, Denmark continued, we are naturally led by thus, 
to look back to ſome or page for the" beginning of 
the tune. 

It may alſo be obſetved,” m this ben eie that 


it cannot be made to appear, from the 41ſt verſe, 


that the converts were baptized before they were 
added to the church; as you imagine. It is true, 


that their being baptized is mentioned, before it is 
laid how many were added in that day. But it is not 
aid, that ſo much as one was baptized, before three 


thouſand were added. Nor can it be made to appear 
that there was, from any thing which is ſaid in the 
paſſage. In the former part of the verſe, we have 
an account of the characters, which were then baptiz- 
ed. Fhen they who gladly received: the word, were 
baptized. In the latter part of the verſe, we have an 
account of the numbers, who were added to the 
church in one day. And the ſame day there were 


added to them about three thouſand ſouls. But how 


it appears, from this account, chat their baptiſm was 
prior to their admiſſion, F am unable to conceive. 


We will fi ppoſe a ſimilarꝭ account in the hiſtory 


of the war, „ Capt. Smith went to Boſton, with his 
company, for the purpoſe of enliſting more ſoldiers. 
And, on à certain day, a multitude being aſſembled, 
he 


he ied up daes mem, read his orders, and made 
_ @ perſuaſive oration. And they who were pleaſed 
with his propoſals, received each man a ſuit of uni- 
form apparel. And the ſame day there were added 

to his company fifty men.” Could any body deter- 
mine, from this account, that they. received their 
clothing before they were added to the company, or 
conſidered as his ſoldiers? Would it not be more 
natural to ſuppoſe, that they received their uniform 
An con * of being added, than as a term of —_ 
admiſſion ? : | 

Were it not that it might appear oftentariout in me, 
to contradikt what has been fo long the received 

opinion of both denominations, I might, perhaps, with 
fafety; deny the propriety of conſidering baptiſm- 4s 
the doof into the viſible church. This much I may 
venture to ſay, if there be nothing in ſcripture, more 
to the purpoſe, than the text, which has been under 
conſideration, the ſentiment-is built upon a very ſlen- 
der foundation. And it appears to me far more prob- 
able, that the apoſtles baptized adults, as members of 
the church, d as a 3 to membetſtip. 
But, ' > 15 

Af it be, as you ppc, chat from the 41ſt and 
4 20 verſes, in cotinexion; and the order of the words, 
we may determine, ſtep by ſtep, how the converts 
proceeded to conimunion ; we may alſo determine 
how they proceeded to the duty of prayer: i. They 
gladly teceived the word. 2. They were baptized: 
3. They were added to the church. 4. They contin- 
ued a While ſledfaſtly in the apoſtles' docttine and 
fellowſhip. 5. They broke btead. Then, 6. They 
praye d. For prayer is the Jaſt thing menttonett n 
this narrative. 

And, if it can be proved; from this paſſage that it 
is unwarrantable to admit perſons into the church, be- 
fore they are - baptized ; it can be as fairly. proved, | 
that it is unwarrantable for converts to pray, before 
' 9. M they 


they have taken the five 1 ſte ps. Andi if 
by the 42d verſe, the terms of communion are __ 
tained, the terms of prayer are alſo aſcertained. 


31 


| 8 2 r. IV. 


Whether 2 Thefalovians, i iti. 6a may 1 be ap- 
\ plied for the Support of Cloſe Communion Fr, 


YOU complain of my charging you with injuring 
the apoſtle Paul, in,your manner of citing and apply- 1 
ing his words, Now we command you, brethren, in 
t he name of our Lord ſeſus Chriſt, that ye withdraw 

ourſclyes from every brother that walketh diſorder- 
y, and not after the tradition received from us.“ 

From this charge, you have attempted to vindicate 
yourlelf ; but you have not attended to the ſpirit of my 
objeftion. Iam willing to allow, that © the beſt writ- 

ers oſten quote ſcripture by way of accommodation, or 
for the ſake of the phraſe, without particularly attend- 
ing to the connection; yet I am not convinced, that 
it is proper to cite and apply a text of ſcripture, as a 
warrant for a particular practice, which text, when 
examined j in its connection, affords no ſupport to the 
DEAE it was brought to vindicate. 
My objeQion was eaſily diſcovered, from what I 
wrote. After quoting the text, with Its conneCtion, I 
gg thus : a 
- 1 5. By the whole paſſage i in connection, it is very ev- 
lden, without any comment, what Paul meant by dif 
orders, and by trad:tions received from them. And 
as evident, ny the words you quoted are not appli- 
cable to any man f a ſober, honeſt, and good con- 
verſatiot; to any one who walks in 9 1 ſincerity. 
ede withdrawing from a brother, and having no 
company with him, to which the . directs, are 
acts 
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aQs of church diſcipline, and imply a cenſure .of 
the church. They extend further than merely to re- 
ſpe& communion at the Lord's table. The evils he 
ſpoke againſt; were cenſurable in their own nature, 
and, if perſiſted i in, expoſed the members to final ex- 
communication. 

I then ſtated a query, Whether any church is au- 
thorized, by the laws of Chriſt, to debar any publick 
profeſſor of religion, from the Lord's table, for any 
ſentiment, or any practice, which is not liable to church 
cenſure ; which, if. perſiſted i in, does not expoſe the 
perſon to be cut off from the viſible church, and de- 
livered over to Satan for the deſtruction of the fleſh, 
that the ſoul may be ſaved in the day of the Lord 
Jeſus.” And, to make my eden the more bun, 
I ſtated further queries and caſes. 

But, in your vindication, you have not laid 2 wood 
to obviate the objeQtion ; but only to evade it. You 
have indeed ſaid — 5 00 No candid mind could be 

at a loſs, as to the exact ſenſe in which I uſed the 
terms, nor can they think that I uſed the term tradi- 
tion in abſolutely the ſame ſenſe that the apoſtle did. 

I did not, Sir, ſuggeſt that your meaning was not 
obvious. For, I ſuppoſed it was obyioully this, That 
this command of the apoſtle, might be conſidered, by 
your brethren, as a ſufficient warrant for them 10 
withdraw from their pedo-haptiſt brethren. For thus 
you apply it to them: “ It may be your duty to 

withdraw from them, that you conſider as not con- 
formed to the tradition of the apoſtles, ſo far as not 
to commune together at the Lord's table.“ 

Now, fir, our ſentiments, in which we differ from 
you, are cenſurable evils, or they are not. If they are 
cenſurable evils, then your application of the text 
may be jultified. If not, ſuch an application is, in 
my view, unwarrantable. 

The ſubjett, Sir, we are upon, has particular rela. 
fon to the, diſcipline ol Chrilt's houſe, And I ap. 

prehend 
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92 
prehend chat you have adopted a plan, which, as yet, 
you ſee not how to execute: And that, for this reaſon, 


you negleQed to anſwer my objeRions and queries. 


Difficulties have already ariſen, among ſome of your | 
denomination, in carrying your plan into execution: 
And, probably, greater difficulties will yet ariſe. 
And as you have publickly inculeated the plan, is it 
not incumbent. on you to ſhow how it may be exe- 
cuted in its full latitude ; or how far it is to extend ? 


It may be juſtly ſerupled, whether that plan of diſci- 


pline, which cannot be conſiſtently ery is found- 
ed upon a conſiſtent view of the goſpel. I hope, 


therefore, if you write again, you will not paſs over 
+ this matter in ſo ſlighty a manner as you did before: 
But produce your warrant, if you have any, for witk- 


drawing from thoſe, who evidence that they are mem. 
bers of Chrilt's body, for any thing ſhort of *cenſura- 


ble evils. Or, if you are pleaſed to conſider our 


ſentiments and practice as cenſurable evils, tell us 
why you do not withdraw from us, in all reſpects, as 
cenſurable hereticks. Further, if our ſentiments and 
practice, are to be conſidered as cenſurable evils, tell 
us whether thoſe of your denomination, who hold to 

n communion, are not alfo liable to cehſure, for 


Bidding us God ſpeed. And, if ſo, we will advance an- 


other ſtep. A brother of your denomination, who 


will not commune with us, yet will commune with 
another brother of your denomination, who holds to 


open communion: : Is not this brother liable to cen- 
ſure? Once more: Are you not cenſurable yourſelf, 
for profeſſing to commune with us, ©. in the ſame ſenſe 
which God does; and “ by a union of affection and 


deſires?“ You ſuppoſe that God communes with us 


fpiritually ; and that you commune with us in the 
ſame ſenſe. God's communing with us you explain to 
be this, lis owning and bleſſing us. Now if you com- 
mune with us in this ſenſe, you, in heart, approve that, 
which, in theory and praffice, you condemn, Yet the 
| Lord 
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Lord looketh on the heart; and, © if a man look on 


a woman to luſt after her, he hath committed adultery 
with her already in his heart.” Conſequently, if our 
conduct, in coming to the table of the Lord, is cen- 
lurable, your heart is cenſurable. For, if your con- 
feſſion is true, in hear you bid us God ſpeed, and be- 
come a partaler of our evil deeds. 

I have been informed, that an improvement has 
been made upon your plan, within a few years. That, 
by many, the plan is carried fo far, that, beſides mak- 
Ing immerſion an eſſential prerequiſite to the Lord's 
ſupper, avowing the cloſe communion ſentiment is made 
an eſſential prerequiſite to baptiſm. So that ſome, who 
with to be immerſed, muſt be rejected, or violate 
their conſciences, in withdrawing from thoſe, whom 
they view as the children of God. Of this, I oppoſe, 
1 need no proof: If you do, call for it. 

Whether you have made this advance, I cannot 
fay And if you have, I cannot pretend that it is in- 
conſiſtent with the cloſe communion plan. It has fo 
much of the ſame complexion, that I have no reaſon 
to diſpute their kindred. But its conſiſtency with 
tae goſpel is not ſo obvious. 

What the next advance will be, I ſhall not attempt 


to foretel. But I think it does not require the ſpirit 


of prophecy to foreſee, that, if you continue to im- 
prove, until your praRtice becomes conſiſtent and uni- 


form with the plan, you will withdraw from your Pe- 


do- baptiſt brethren fo far, that they ſhall be unto you 
as heathen men and publicans. - Beſides this, diviſions 


muſt take place in your churches, until they are diſ- 


banded, and ſplit up into individuals; unleſs that 
ſhould take place, which is not very probable, viz. 
that ſo much as two may be found, who are perfectly 
agreed in religious ſentiments. Such kind of ſplitting 
has begun, in one of your churches, already. And, 
I flatter myſelf, that when a few more ſteps have been 
taken, the * of the plan will be diſcovered. 
e | ji SEOT, 
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8 E C r. V. 
An anſwer to two Que ſtions, propoſed inthe Reply. 


IN your Reply, page 125, you propoſe two queſ- 
tions, to which you probably expect an anſwer. Your: 
| queſtions are theſe | 

1. Why do you refuſe to diſmiſs and recommend 
your members to us, when they are in good ſtanding 
in your churches, and wiſh to join with us?“ 
2. Why are your pulpits ſo frequently denied 
to the miniſters of our denomination ?” _. 

Sir, had you not made the demand, I ſhould wil- 
lingly have been excuſed from writing an anſwer to 
theſe queſtions. For I am ſo ignorant with regard to 
the reaſons, which might be offered by others, that I 
can anſwer only by ſuggeſtions and, queries. And 
ſuch things you have been pleaſed to ridicule, as «feeble 
auxiliaries:“ Vet it appears that they have had very 
forcible influence on your mind. But, as you have 
made the demand, I hope you will read my reply 
with candor. N 2 


- 


1 I muſt, however, aſſure you, that I have no deſire 
to attempt a vindication of all the conduct of the Pe- 
do- baptiſts, io which your queſtions may relate. For, 
no doubt, in many inſtances, our conduct is not de- 
ſenſible. ral 795; 1M 
Wich regard to your firſt queſtion ; You have 
mentianed-one reaſon, which, you ſay, has been giv- 
en for not. diſmiſſing and recommending our members 
to your churches,” I will ſuggeſt — which pol- 
fibly might- be given. You are ſenſible, Sir, that 
your churches. reject us, as not being viſibly the 
churches of Chriſt; and implicitly hold us as living 
in the indulgence of cenſurable evils. Now, is it not 
poſſible, that ſome of our churches may have diſcov- 
ered an inconſiſtency in their being requeſted to rec- 
e Lak . ä omm end 
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binmend a member to ſuch as view them in this light. 
Upon your plan, there would be, at leaſt, as much 


propriety in your applying tothe ſelettmen of a town, or 
to the General Court, for recommendation of a mem- - 


ber, as to our churches. If we are fo viſibly cor- 


rupt, that you ' cannot acknowledge us to be the 


churches of Chriſt, why will you contradict your- 


ſelves, by aſking a recommendation at our Bands? 

Your ſecond queſtion muſt now be conſidered. I 
will begin by obſerving, that the Pedo-baptiſts are 
not ſo univerſally ſatisfied in each other's characters, 
but that ſome deny their pulpits to others. And your 
denomination. have not much reaſon to expect uni- 
verſal acceptance, while we do not grant it to thoſe 


of our own denomination. But I mult query, 


1. Is it not probable that ſome pedo-baptilt min- 


iſters have viewed your cloſe communion ſentiment 
as ſchiſmatical, tending to divide and alienate the-mem- 


bers of the body of Chriſt one from another; and 
on this ground have rejected ſome of your miniſters? 
2. You know, Sir, that hearſays have great influ- 


ence, even upon good men, of all denominations ; 


and that it is too common a prattice to cenſure a 
whole denomination, indiſcriminately, for the faults 
and irregularities of individuals. And you. are, 
doubtleſs, ſenſible, that there have been unfavorable 
reports about fome' miniſters of your denomination, 


as though they, made it their practice to ſow the ſeecs 


of diſcord, and blow the coals of ſtrife, wherever they 
go; by ſpeaking diſreſpetttully of ſettled miniſters, 
without telling them their faults ; by: flattering and 
drawing away the covetous, in pretending to preach 


without money and without price ; by taking the ad- 


vantage of occaſional animoſities in pariſhes, to eſtab- 
liſh a party, and a laſting diviſion; and by aſſociat- 
ing themſelves tirit with the diſaffected characters in 
ſocieties, without atling the denen n of peace 


| makers. 
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And may it not be, Sir, that ſome pedo-baptiſt 
miniſters may have heard ſay ſome ſuch things as 
theſe, and in ways which, to them, rendered the re- 
ports credible ; and by theſe things were led to think 
that thoſe teachers not only avowed a ſchiſmatical 
ſentiment, but indulged a ſchiſmatical practice: And, 
on this ground, felt bound to avoid them, as thoſe. 
who caſe drviſtons, contrary to the Jpirie of the goſpel ? 
Probably, ſome may have gone further, and, from 
g ſuch hearſays, have ventured to cenſure the whole 
= denomination, as being of the ſame dark complexion; 
a and fo refuſed their pulpits, not only to ſome but to 
ber all. But for ſuch conduct I will be no advocate. 
3. Another reaſon may be this: Some preachers, 
of your, denomination, may have been deemed as 
dgdqieſtitute of ſufficient underſtanding to be teachers of 
= © others. And are you not deeply ſenſible, Sir, that 
= too much countenance has been given, by your de- 
= nomination, to ſuch as need to be taught which be 
the firſt principles of the oracles of: God ; to ſuch as 
are ſo ignorant of the benefit of knowledge, as pub- 
| lickly tocexclaim againſt a learned education 
| Although you and I cannot conſiſtently plead, that 
a college education is an effentiat qualification for 
= the work of the miniſtry ; yet, I fancy, that we are 
agreed in this, that it is a great evidence, that a man 
is too ignorant to preach, who knows fo little as to 
think that a learned education is not a deſirable at- 
tainment for a goſpel miniſter. And is it not probable, 
that ſome of our miniſters have denied their pulpits 
to ſuch ignorant characters, whfle they would have 
freely introduced yourſelf, and many others of your 
denomination ; and yet this denial have been 
copſtrued as a denial, with reſpect to all the Bap- 
tiſts ? | | 15 
You muſt indulge me, Sir, in one more query; 
which is this : If your denomination were as cautious 
of admitting perſons to preach the goſpel, without 


goſpel 
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roſpel qualifications, as they are of admitting perſons 
to the Lord's ſupper, without zmmer ſton, is it not 
probable that there Would be either le occaſion, or 
more reaſon, for complaints of being denied our pul- 

its ? 

* Vou have ſuppoſed an inconſiſtency in our propoſ- 
ing free commumon with you, while we refuſe to rec- 
ommend our members to your churches, and deny 
our pulpits to your miniſters. To ſet this matter iri 
4 true light, I 'muſt obſerve, that all my pedo-baptiſt 
brethren are not agreed with me in defiring open 
communion. Some of them, I conclude, view your 
denomination'in as unfavorable a light as you view 
ours. And, to ſurpaſs you in ſelf-confiſtency, they 
neither deſire to commune with you at the Lord's ta: 
ble, nor to admit you into their pulpits. And, poſſi- 
bly, ſome may deny you their pulpits, becauſe you 
refuſe to commune with them. Wich regard to this, 
you ſay, „If you think us uncharitable in this, re- 
member that you are not to render evil for evil.” 
Your caution, Sir, is good, and ought to be obſerv- 
ed: But as, by the ſuppoſition, you are firſt in the 
fault, 1 hope you will 2 us no more opportunity 
of rendering evil for evil. 
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HE contents of the preceding- pages are now 
cordially ſubmitted to publick examination. 
From them, it will be eafily diſcerned that, in my 
view, the effence of religion conſiſts in affetion, rath- 
er than in ſeniment. And, perhaps, fame will, on this 
ground, be ready to cenſure me as being deſtitute; 
both of the — and ſpirit of religion. But it 
is, with me, a very ſmall thing, that I, fhould be judg- 
ed of you, or of man's judgment ; yea I judge nat 
mine own ſelf. However, I am fully perfuaded, that 
if the view I have given of the eſſence of religion, 
ſmouſd univerſally prevail among Chriſtians, the 
churches of Chriſt, Taten denominations, would 
not bear ſach a mournful reſemblance to the-bellig- 
erent powers of Europe, as they do at the preſent day. 
And I would humbly propoſe it . for publick examin- 
ation, whether the — view of the ęſſence of re- 
ligꝛon, viz, that it conſiſts in ſentiment, rather than in 
affeftion, and that all errors in ſentiment are criminal, 
has not been the occaſion of all the bitter paper wars 
among Chriſtians ; and all the perſecutions and mar- 
tyrdoms, which have taken place among mankind. 
As every man's real ſentiments mult be right, in 


his own eyes, he who places the effence of religion 


chiefly in ſentiment, and believes that all errors in 
ſentiment are criminal, muſt, of conſequence, view all 
others as criminal, and deſtitute of religion, ſo far as 
they differ from him in ſentiment. On this ground, 
men can have charity for each other, no further than 
they are agreed in ſpeculative opinions. And, on 
this ground, it is eaſy to ſee, how there may ariſe bit- 
terneſs, animoſity, cenſorious judging, and all the hor- 
rors of perſecution, Might I be indulged to ſpeak 

| freely, 
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freely, I would ſay, that I ſcarcely know of any ſen- 
timent, embraced hy Chriſtians, which looks more 
like the fruit of criminal affection than this, That all 
errors in ſcuiment are criminal. And 1 fcruple 
whether you can name a ſentiment, which has done 
ſo much miicmef in the chriſtian. world. I preſume 
to think, that che doctfine of tranſubſtantiation i is not 
more. repugnant: to ſcripture, reaton, and common 
ſenſe ; mor cio 1 believe it has been balf to er 
in its conſequences. - | 

It is not, Sir, from difreſpe& to GPa oat that I 
hoes indulged fo much freedom, in my remarks upon 
this-ſentiment:: For I doubt not it is believed by 
ſome of the moſt eminent characters in the church of 
Chriſt. But the danger, on this account, is not the 
leſs, but the greater. And, for this reaſon, I have 
felt under greater obligations to make a thorough in- 
veſtigation of che ſubj ect. 

I willingly acknowledge, Sir, that I have received 
great benefit from your Reply. It has been a great 
help tome, in diſcovering the ground of the contro- 
verſy, and the fallacy of the arguments on your ſide 
of the queſtion. And 1 can checrfully. recommend 
it, to perſons of diſcernment, as worthy of attention. 
It chas ſingular merit as a ſhade to give luſtre to the 
beauties of truth. © 

TIfreelyacquityou of blame for not demonſtratiigehe 
propriety of the cloje:communion ſentiment. - I-think, 
if-thisireþet, you have done as well as could be. ex- 
petted, all things conſidered. In the main, I wary 
you have reaſoned. right; but from wrong principles. 
Had your foundation been good, your ſuperſtructure 
would have been, in a confderable meaſure; UNO 
eeptionable. . 19 1 

As it is a doubt in my ming, whether 1 mall ever 


feel under obligations to write again upon this ſub- 
jett, 'A Would make ſome reafomable requeſts; a 


1 with which will be as much to your ad- 
nb vantage 
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vantage as mine. If you ſhould reply to this nc 
cation, I: requeſt the following things, viz. 
1. That you would take care to underſtand. my 


ſentiments and arguments, before you atterpt to re- 
fute them. 


ideas. 


3. That you 1 aſs terms ſo free from ambigu- 

ity, as not to evade the force of my reaſoning, nor 
bewilder yourſelf and your readers. 

4, . That you would trace the controverſy to the 

foundation ; and, if it hes: farther: back than I have 

ſuppoſed, make it appear ; and ſhow my if poſſible, 

the grounds of my miſtakes. 

5. That you would write with that (cf diffidence 
and: candor, which 1 a fallible creature and a 
tollower of the Lamb. 

If you can evince, to _ Kale die, that you have 
right views of the nature of ſentiments, and the nature 
of the will of Chriſt, your point will be gained; and 
1 ſhall diſpute no more againſt cloſe communion; but 
Mall probably ſet it up, on my own part, in us. full 
latitade; even ſo far, as, to .wuthdraw from every 
brother, who differs from me in ſentiment, until he 
will renounce his ſentiment, and manifeſt repentance 
for his fin, in having erred in judgment. But, if 
you ſhould write upon the proper fubjefs, and appornt- 
ed mode, of baptiſm, until you are as old as Methule- 
lah, and as blind as Bartimeus, it will be to no pur- 
poſe ta me, as to the ſybje& of cloſe. communion. 
For, were I agreed with you in thoſe particulars, I 
ſhould till be appoſed to eloſe communion, ſo long 
as I retain my: preſent views. of the nature of ſenti- 
ments, and the nature of the will of Chriſt... Be pleal- 
ed, therefore, if you again lift aur ux, 10 loy. it at the 
rogt of the lre. 


» Left it ſhould be thought, ft Fram my negleRt of i imi- 


nuling your example, in multiplying quotations from 


n human 


2. That you would t beware of miſrepreſenting my 
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\ { 


905 * 


101 


human authors, that I am wholly unacquainted with 
books; you will ſuffer me to introduce ſome paſſag- 
es frem Dr. Watts. The paſlages are extracted from 
his book, entitled, Orthodoxy and Charity united: 
And may be found in the lection, entitled, 42 inſur- 
rection of contending Chriſtians. 101) 

I am eafily aware that men of heat and party will 
Un mp their hands in wonder, when they read this cat- 
alog 3 and diſtinction of the affairs of Chriſtianity. I 
Po them already kindling into rage againſt me; they 
encompals my tent and 'proclaim | war. And upon a 
review of their humbers, their inſurreRion and their 
zeal,-I cannot find an advocate wanting for any one 
ſect or party, among the common profeſſors of the 
religion of Chriſt. I ſee there Merges and his neigh- 
bar, Aſpergio ; I find Sedentius and Genicola there; 
Piſcopian, Claſs cus and Antipas are come thither alſo. 
Each of them a prince of thetr tribe, and either a head 
or, a very: forward member of the family of their fa- 
(ers. Juſt ſo the children of Iſrael began to denounce 
war againſt Gad and Reuben, when they built an 
altar of witneſs to maintain their communion with 
the reſt of the tribes, while they were diffenters 
only in Pain of opt tation, and dwelt beyond 
Jordan. : M iet 
Among all theſe. combatants there is not one, 
but is ſo poſitive in his own ſentiments, that one would 
think they had received all their opinions by inſpira- 
tion, or that Chriſt and his apoſtles had been preciſe- 
ly of their party; ; and had written their opinions down 
in exprels letters and ſyllables. And not only are 
they. ſo aſſured of the truth of their tenets, but the 
vaſe. importance of them too. And each of them 
grows angry that. his ' own particular opinion ſhould 
be reckoned among the leſs; evident or the leſs im- 
portant points of religion. Their fury boils high, 

and their miſtaken zeal, and warm ferment of 
their paſſion, ſwells eyery pundtilio to*a mountain, 


and 


and makes my N of Heir; opinions funda- 


mental, ' Wo HOT : HO. 


They commend and. praRiſe theltens' as a ir 


| ue, and ſo far forget their Bible as tu believe alt ol. 


eration to be a mere ſpirit of indifferenet; and unwor- 
thy of a good Chriſtian. They all maintain \oppofits 
notions ; yet, by their temper and conduct, they all 
ſeem. to approve each other's'zealiforihis own par, 
and with one conſent they vote me a there 
narian, a luke warm profeſſor, a citizeh of Laodicea, 
who has not a ſpark of zeal for the gofpel of "Chriſt 
the worſhip or the diſcipline of his — WW 19192 
My dear zealous friends, be calm a'litthe; and let 
me ſpeak before I am condemned. It avaſt be graànt- 
ed, that things leſs neceſſary are not ſo plainly: de- 
ſeribed as the bigger and more ſubſtantial parts of re- 
ligion ; nor graven in characters fo large and obvicus, 
that every one muſt needs diſcern" them. Chi Fe. 


Jus hath been as fait ye in his trowfe as Mofes uus, and 
orm, pattern, and order of it, ſo 
far as infinite wiſdow thought neceſſary to! Chiry on 


has delineated the 


the grand deſigns of grace and the goſpel. | 
But ſome of the ſmaller pins ih this ſpirichal fab- 
ernacle are not ſo graphically deciphered, as that ev- 
ery child can tell whether they muſt be round or 
ſquare. ' There is nothi of fo mueh weight depends 
upon them; and there thite was no need for 
them to be ſo exprefaly Aeſeribed under the New 
Teſtament, wherein bodily ex2#61ſe Profits little, but 
worſhip arid teligion confiſt More in nt piu 
aid inviſiblfe. 

Violence ard gerte conteniibn abet Chriſtians, 
eſpetially about matters of lefs moment, or of doubt- 
ful Aiſpute, are infinitely feandalous to the chriſtian 
name: ' And as 'they- tend to! rh and Geſtroy the 
hatches of Chriſt, ſe in -all-ages they have ?gteatly 
grieved the ſouls of thoſe who Ibve the intereſts 'of 
Cheiltivtity, and . Well to Zion“ - ee 

You 
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You cloſed your Reply, by adopting the eighth verſ 
of Mr. Pope's univerſal prayer. I ſhall imitate your 
example, ſo far as to adopt the ſeventh, which is not 
leſs elegant, nor leſs worthy of attention. And I hope 
it will be ſuitable for the motto to your next publi-. 
cation. Fs . . 
1% Let not this weak unknowing hand 
Preſume thy bolts to throw, 
And deal damnation round the land 
On each I judge thy foe,” 


r 
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